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HE following Conferences were 
drawn up by a Gentleman of 
great Probity and Underſtanding, for 
the Diverſion of ſome melancholy 
Hours, which followed the Loſs of 
a very amiable Conſort. They were 
intended originally for the Benefit of 
his own Children, and are a Tranſcript 
of thoſe wiſe and virtuous Sentiments, 
with which, in his uſual Converſations, 
he endeavoured to inſpire their tender 
Minds. The Subject he treats of is 
the moſt important that can be; and 
the Manner in which he has handled 
it is the moſt familiar, and ſo the moſt 
uſeful to thoſe of the riſing Genera- 
tion, whoſe Inſtruction he had princi- 
pally in View. It is to be hoped this 
A pious 
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pious and laudable Deſign will be 
crown'd with the defired Succeſs, by 
producing the Fruits of Righteouſ- 
neſs in the Lives and Converſations of 
thoſe to whoſe Service it is more 
eſpecially devoted. 

The Author had often, with Grief, 
reflected upon the great Differences 
that are in Men's Opinions about Mat- 
ters of Religion. This Diverſity he 
thought principally owing to their not 
examining Things tothe Bottom. They 
have failed in their Foundation Work. 
They have too much flighted that 
Philoſophy, which is the natural Reli— 
gion of all Men; and which being na- 


tural, muſt needs be univerſal and eter- | 


nal; and upon which therefore, or at 
leaſt in Conformity unto which, all 
inſtituted and revealed Religion muſt 
be ſuppoſed to be built. They have 
alſo forſaken the Rule of Right Reaſon, 
which only 1s capable of producing 
true Symmetry in their intellectual 

Build- 
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Buildings: And they have applied 


themſelves, without any Rule, to the 


Interpretation of Words and Phraſes, 
which being eaſily Suſceptible of vari- 
ous Senſes, have produced as many 


deformed Irregularities. Nay this 


Diſorder has been ſo great, that, in- 
ſtead of digging in the leaſt for their 
Foundation, they have frequently 
began to frame their Theological 

Syſtems at the higheſt Points of Re- 
velation: And in that they have acted 
as extravagantly, and uncertainly, as 
that Man ſhould do, who would 
undertake to frame a Roof for ſome 
Fabrick, of whoſe Dimenſions he 
had noCognizance. To Remedy this 
Evil, our Author begins his Confe- 
rence at the firſt Principles that he 
could diſcern in Human Nature; and 
he proceeds to build thereupon as 
gradually and regularly as poſſible. 
So that the whole Buſineſs of Reli- 
gion, whether natural or inſtituted, 
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To te READER. 
will appear in this Draught to be a 
ſteady Proſecution of one and the 
ſame regular Deſign, in God, the Au- 
thor of both: A right underſtanding 
of which Truth will give great Satiſ- 
faction to any conſidering Mind. 

It is grievous to obſerve the ſad 
| Conſequences in which Mankind has 
been involv'd by the forementioned 
Differences of Opinion: Raſh Judg- 
ment and Cenſures, Hatreds and Ani- 
moſities, Diſputes and Wars. The 
mild and ſociable Nature of Man has 
been thereby transformed into a 
greater Ferocity than that of Bears 
and Tygers. And what is the moſt 
deplorable Conſideration of all, is, 
that theſe Miſchiefs have been more 
frequent, and more violent, ſince the 
Propagation of Chriſtianity in the 
World, than before: As if indeed 
Jeſus Chrift, according to his own 
Expreſſion, were not come to give 
Peace ufon Earth, but Diviſion and a 
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Sword. Far be it from us, neverthe- 
leſs, to attribute any ſuch Thing to 
the Genius of his Religion, which 
conſiſts wholly in Humility, Meek- 
neſs, Moderation, Benignity, and 
other ſuch like ſocial Virtues. No, 
the Miſchief ariſes from the Per- 
verſeneſs of Men's Spirits, who have 
turned the wholſomeſt Food, nay the 
higheſt Elixir, into the rankeſt Poi- 
ſon. They have not been content 
with the Simplicity of the Goſpel, which 
is a plain Rule of living weil, but have 
ſtrove to ſurpaſs one another in find- 
ing out hidden Myſteries: And as any 
one has hit on a conceited Diſtinction, 
he has immediately call'd that Fancy 
the Eſſence of Chriſtianity. From 
thence have ſprung the various Sects 
| into which the Chriſtian World is 
divided ; and ſecular Intereſt being 
now interwoven with this vain-glori- 
ous Humour, the Diſtinction of Sects 
is kept on Foot, and looked m_ ; 
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far more carefully than the eſſential 
Duties of Life. This is the deplora- 
ble State of Things at this Time. 
And the Conſideration hereof has 
been the Needle that chiefly directed 
our Author's Courſe in the Manage- 
ment of his Subject. For having ſeen 
the Fruitleſſneſs of all controverſial 
Writin s; never productive of any 
good Effect, but exceedingly effica- 
cious in nouriſhing the Seeds of Enmi- 
ty and all manner of Evil; he reſolved 
with himſelf, in undertaking this 
Work, to avoid ſtudiouſly what- 
ever is controverted by any that call 
themſelves Chriſtians; and to draw 
up only a Syſtem of ſuch Things as 
they are all agreed in, and which 
lead directly unto Practice. 

Somewhat of this Nature might 
certainly be of great Uſe in the World, 
towards the healing our fad Diviſions 
in religious Affairs, by drawing Men 
off from their vain Niceties, to ſolid 
| Ro and 
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and uſeful Doctrine; and yet there is 
much Reaſon to apprehend the pre- 
ſent Treatiſe will, at firft Appearance, 
be violently oppoſed by all thoſe who 
have embraced the Intereſt of any 
particular Set. Theſe, tho' they 
find nothing expreſt in it but what 
they themſelves approve of, yet 
the total Omiſſion of other Things, 


which they. inordinately delight in, 
may make them condemn it. All 


Sefaries are ſo fond of their own 
Badge of Diſtinction, that they are 
ready to cry out againſt any Thing 
which bears not that Mark, as An- 
tichriſtian at leaſt, if not Atheitical 
and Diabolical. However, their Ap- 
probation, in ſuch a Caſe as this, is 
of greater Weight than their Cen- 
ſures; becauſe in the former they all 
agree, but in the other they all differ, 
Neither Papiſt nor Proteſtant, nay 
nor any of the Subdiviſions on either 
Side, but approve of all Inſtructions 
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Jo the R E A D E R. 
tending to Piety and Virtue; which 
are the Things here aimed at. In 
that they are unanimous; but in Mat- 
ters of meer Speculation, and out- 
ward oeconomy, (which are the 
Things here omitted) they are as 
oppoſite to each other as the Poles of 
the Heavens. There is Reaſon there- 
fore on the whole to expect, notwith- 
ſtanding the Oppoſition it may en- 
counter at its Introduction into a par- 
tial World, that this well-intended 
Endeavour will at length obtain a 
favourable Reception, and direct ma- 


ny into the Paths of Truth and Hap- 
pineſs. 
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RELIGION of REASON: 
Or, an inſtructive 


CONFERENCE 


BETWEEN 


A FATHER and his SoN. 


F. OME, Son, ſince we are now at 

ſome Leiſure from our ordinary 
Occaſions, and have thereby the Advan- 
tage of enjoying that Freedom of Thought 
which is inconſiſtent with the Cares of 


the World, I am deſirous to take this 


Opportunity of exerciſing your Mind in 
Speculations of noble Ule, and even of 
univerſal Influence upon your whole. 
Life. Compoſe your ſelf therefore to 
Seriouſneſs: Lay aſide, and if it be 
poſſible, for one Hour, forget all that 


ever you have hitherto learnt: Attend. 
only ta the genuine Reſult of your own 


B. preſent 
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2 T7 AELICTHOD IN 
preſent Reflections; and in that manner 
anſwer me with a manly Liberty to what 
I ſhall aſk you. 
S. I am infinitely obliged to you for 
your conſtant Care of my Improvement 
in all Things laudable, and ſhall at this 
Time endeavour to obſerve the Rules you 
give me as exactly as poſſibly I can. 

F. Tell me then, in the firit Place, 
what it is that you love beſt, 

S. I know you will not have me diſtin- 
guiſh between yourſelf and my Mother, 
and I hope you doubt not but you are 


both of you the joint Objects of my beſt 


Affection. 

F. No matter what I think, or what I 
doubt of. I defire only to hear your 
Thoughts, but to hear them pure and 


undiſguiſed. That you may not there- 


fore either deceive yourſelf, or diſſemble 
with me, conſider this Caſe. Suppoſe 


both your Parents and yourſelf had been 


any where lock'd up together, ſo long, 
without food, that we were all well nigh 
ready to dye for Hunger, and that in 
thoſe Circumſtances ſome Friend ſent you 


privately 


SiS 409 0 N. 3 
privately a ſmall Morſel of Meat, capa- 
ble only to ſuſtain your Life for a few | 
Hours, and withal ſent Word that we 
could none of us in that Space have any 
more. In ſuch a Caſe, tell me truly 
whether you would eat that Meat yourſelf 
in private, as it was given you, or diſ- 
cover and give it unto either of us, 

S. You put me to a hard Choice, which 
I would willingly be diſpenſed from. 

F. I know very well where the diffi- 
culty pinches you. *Tis not in chuſing, 
but in declaring your Choice. Where- 
fore I once again exhort you to deal free- 
ly and ſincerely with me, and I aſſure 
you that I will not be offended with any 
Determination you ſhall make, but on 
the contrary much pleaſed to hear one 
made in Simplicity and Truth. 

S. What you intimate of Offence aſ- 
ſures me that I need not make any Decla- 
ration at all upon that matter. For I 
perceive thereby that you know the 
Weakneſs of my Nature, and fee into 
thoſe ſecret Movings of my Heart which 440 

I am aſhamed to diſcover. | ft 
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4 The RELIGION 

F. *Tis enough, I will ſpare your 
Bluſhes. And now taking for granted 
that, in ſuch a Caſe as we have ſuppoſed, 


you would prefer the Preſervation of your 


own Life before ours, I deſire you to con- 
ſider again, and tell me whether you love 
yourſelf or us the better. 

S. What ſhall I ſay! you force me to 
acknowledge that I love myſelf better 
than perhaps I ought to do. 

F. That is not the Thing that I am 
now enquiring after, whether this ſu- 
preme Inclination of Self-love be well or ill, 
but only whether it beſo or no. Conſi- 
der therefore, further, if there be nothing 
elſe in Nature that more nearly affects 


you than yourſelf, I mean not Perſons, 


but Things. Do you not feel in your 


Heart ſome deſire of Honour, of Power, 


of Pleaſure, or of Riches? I know you do. 
Tell me therefore in what Rank you place 
thoſe Things. 

S. I do not find that I love any of 
thoſe Things ſimply for themſelves ; but 
only as they have Relation unto me, and 
'becauſe they may be of ſome Convenien- 


2 


of REASON. 5 
cy or Advantage unto me: So that my 
Love of them is but ſecondary, and for 


my own Sake, and therefore, for ought 


I now ſee, I muſt remain of Opinion that 
J love myſelf primarily, and the beſt of any 
Thing. 

F. No doubt you do fo; nor ſhall I 
ever adviſe you to do otherwiſe. Bur 


here I muſt admoniſh you, that the Ma- 


nagement of this Principle requires your 
utmoſt Care. For upon the right or 
wrong Uſe thereof depends your Happi- 
neſs or Miſery. Obſerve, therefore, that 
tho* this Self-love be a ſingle and general 
Rule of Nature, yet thoſe Things which 


you have well obſerved that we love ſe- 


condarily areexceedingly various; and that 
nothing is more eaſy or more ordinary 
than for Men to err therein, and out of 
a wrong conceived Opinion of ſome Good, 
to place their Affections upon ſuch 
Things as are really evil. Now the ſad 
Conſequence of ſuch ill placed Aﬀections 
is at the beſt a certain Fruſtration. For 


tho? thoſe Perlons do obtain that very 


Thong which their Deſires are let out after, 
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6 The RELIGION 
yet finding not therein that real Good 
which they expected, their Diſappoint- 
ment is the ſame or greater than if they 
had obtain-d nothing at all. And this 
alone is no ſmall Degree of Miſery ; but 
inſtead of Good to find an Evil, is a great 
one; and to be continually obnoxious to 
ſuch like Miſcarriages, is the greateſt. 
"Theſe are the Effects of Preci pitancy, Ig- 
norance, and Error. But on the contra- 
ry, to weigh deliberately the true Value 
of Things, to underſtand it, and accord- 
ingly to direct our Affections unto the 
Proſecution of ſuch Objects as are truly 
valuable, theſe are the Methods in which 
our Principle of Self-love muſt be conduct- 
ed, and in that Manner it will not fail 
to lead us to a happy Ifſue. * Theſe things 
I tell you before-hand, that you may be 
ſenſible of their Importance, and there- 
upon apply your Mind with due Circum- 
ſpection to the Diſcuſſion of ſuch Que- 
ſtions as I now deſign to propoſe unto 
you. 
S. Alas, I am at once ſo ſenſible, both 
of the Neceſlity and Difficulty of that 
Work, 


De aun uae Allie art —4i.i 


Work, and thereupon fo fearful of miſ- 
carrying in it, that I am forced rather to 
beg the Benefit of your Inſtruction than 
to expoſe myſelf to ſuch an Examination, 
F. Be not fo diffident of yourſelf. 
Take Courage. Remember only to ob- 
ſerve my Advice of attending cloſely to 
the genuine Reſults of your own Reaſon, 
and let us try whither that will lead us. 
Seeing that in the general you find 
yourſelf inclined to love or dete notbin 
but as it appears ſome way conducive to your 
own Good, conſider a little which of thoſe 
Things that I have propounded to you 
appear moſt ſo; and tell me thereupon 
which of them you moſt deſire, _ I will 
repeat and alittle explain them, that you 
may deliberate maturely. By Honour 1 
would have you underſtand ſuch a Repute 
and Fame of ſome Thing excellent in 


- yourſelf as may excite Admiration and 


Reſpect in others. By Power I mean not 
only Strength of Body, but ſuch an Au- 
thority over ſome Number of Men, as ren- 
ders them ſubject to your Command. By 
Pleaſure I intend not only thoſe child- 
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FF Te. RELIGION 
childiſh Sports which you have hithereo 
delighted in, and begin. now to abandon, 
but all other manner of Delights that 
may be ſuited unto the Variety of Deſires 
which your Progreſs in Years will bring 
along with it. And by Riches I would 
have you repreſent unto your ſelf the Means 
whereby Men ordinarily procure unto 
themſelves all outward Enjoyments. Tell 
me therefore which of theſe Things do you 
now conceive moſt conducive to your 
Happineſs, 

S. As you repreſent them, they all 
ſeem good upon different Accounts. And 
for ought that I know, many other 
Things beſides theſe may be repreſented 
unto me in the ſame Manner. So that 
truly I find a great Difficulty to make any 
juſt Compariſon between them, and 
thereupon to determine which hath abſo- 
lutely the moſt Good in it. 

F. What, are you ſo unreſolved in 
your Judgment concerning the Value of 
theſe Things that you bear an equal In- 
differency towards them all, and have no 
Inclination or Deſire aſter any of them? 

3 8. To 
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S. To proceed with that Precaution 


which your Leſſon requires, it certainly 
behoves me to govern my Deſires by 
Judgment, and therefore to reſtrain all 
 Defire of thoſe Things until I be convinc- 
ed of their different Value. 

F. Well, but for all this, I am of 
Opinion there is ſomethingelſe, which you 
do already ſo far underſtand to be for your 
Good that you cannot chuſe but deſire it 
earneſtly; and I had rather hear youremark 
it yourſelf than that I ſhould name it. 


$S. Let me ſee: Thus far we are come. 


There are many Things which preſent 


themſelves unto my Choice under the Ap- 


pearance of Good; ſome of which are in- 
deed ſuch as they ſeem to be; others, 
notwithſtanding all their ſpecious Appea- 
rance, are real Evils; but how to diſcern 
and diſtinguiſh between the one and the 
other I am yet Ignorant. You aſk me 
now what it is that I moſt deſire. Abſo- 
lutely it is nothing elſe but ſuch a Know- 
ledge of all Things relating to my own Good, 
as may enable me to chaſe and proſecute that 
Which ts really moe conducive unto it. 
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F. I perceive then that Knowledge is 
the primary Objef? of your Defire. Aid 1 
am not a little pleaſed that you make it 
ſo, becauſe indeed it ought to be the firſt 
Spring of all our Motions. But that 1s 
yet too general, Tell me therefore what 
particular Subje& of Knowledge you are 
chiefly addicted unto. Is it the Knowledge 
of God, of his Eſſence, of his Attributes, 
of his Laws? Is it the Knowledge of Na- 
ture, of the Univerſe, of Mankind, of 
yourſelf? Is it the Knowledge of any par- 
ticular Arts and Contrivances that are 


effected by Men? or is it any other Thing 


that human Underſtanding 1 is or wy be 
converſant about ? 

S. I muſt anſwer again unto theſe Par. 
ticulars as the former, that I am rather 
confounded with the Conſideration there- 
of, than any ways able to determine 
which of them is indeed moſt worthy to 
be elected. But, however, this general 
Circumſtance, which I ſtick cloſe unto, 
viz. That my Knowledge may be ſuch as to 
enable me to chuſe and purſue the proper 


Means of my own Happineſs, will I hope 


by 
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by Degrees conduct me unto ſome further 
Diſcovery. 

Fou gueſs rightly. It will infallibly 
doit. Let that therefore be the Rule of 
all your Reſearches, And now, applying 
that Rule to thoſe particutar Heads of 
Knowledge that I propounded, God, Na- 
ture, Man, &c. tell me which of them 
ſeems to you the moſt important Object 
of your firſt Study, 

S. My Aim being to ſeek my own Hap- 
pineſs, I conceive eaſily that it is not ob- 
tainable, firſt, without ſome competent 
Knowledge of myſelf, who am the Subject of 
it; next, without ſome Knowledge of that 
Happineſs which is the. Object of my De- 
fire; and laſtly, without the Knowledge 
of the Means that lead unto it. And 
thereſore I conclude it may be proper 
enough for me to begin my Study with 
an Enquiry into my own Nature. That, 
I ſuppoſe, will ſhew me what Sort of 
Happineſs I am capable of; and I preſume 
that it will then be ſeaſonable to look 


after it. 
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F. Very well. I like your Method. 
It is orderly. And the Proſecution of it 
will probably bring into Conſideration 
whatever other Topick may be material 
to our Subject. Now, that we may pro- 
ceed therein, I would have you reflect 
ſeriouſly upon what you judge moſt obſer- 
vable in yourſelf, and then tell me whaz 
Manner of Thing you take ycurſelf to be. 

S. I cannot but obſerve that where-ever 
I am, I fill ſome Place, even as all other 
material Things that ſurround me; and 
therefore whatever I am, I think myſelf 
to be framed of the ſame Matter as they 
are. 

F. So far right. But do you not fur- 
ther perceive ſome Faculties in yourſelt 
which are peculiar to Mankind, and 
which none of thoſe other material Things 
that ſurround us are endued with? 

S. Yes: I have Senſe, which is not 
found in Stocks and Stones. And J have 
further this Faculty of hung, refiefing, 
or reaſcaing, wherein you now exerciſe 
me, which I take to denote ſome Excel- 
lency in Mankind vaſtly different from 

= any 
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any Thing even in Animals, and thatnot 
only in Degree but Eſſence. 

F. Theſe two obſervations of yours 
imply t this Definition of ourſelves; that 
we are thinking Subjlances, But it re— 
mains ſtill ro be enquired, whether that 
fore-mentioned material Part of us, which 
you have obſerved to fill ſome Place (or, 
as others exprels it, to be extended) I ſay, 
whether that be not the very ſame Thing 
with that which thinks; and that ſo this 
thinking and reaſoning be nothing elſe but 
an Effect produced by the different Mo- 
dification and Motion of that Matter 
whereof we are compoſed; or, on the 
contrary, whether our thinking Faculty 
proceed from any other different and 
really diſtin Principle. This Conſide- 
ration is important. Weigh it carefully. 

S. I hope I have not been too raſh in 
hiating already, that I gueſs that Faculty 
to denote ſome Excellency in us eſſentially 
different from any Thing in Animals, 


whoſe Compoſition I ſuppoſe to be one of 


the perfecteſt Productions of modified 
Matter, 
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F. I do not ſay you have been too raln 
in that Aſſertion. But however, without 
determining any Thing about Animals, 
the Knowledge of whoſe Nature is of little 
Conſequence to us, I deſire to hear you 
explain more particularly upon what 
Ground you fancy any Principle in your- 
ſelf to be eſſentially different from Mat- 
ter. 

S. If I find any Operation whatſoever 
in myſelf above the Power of Matter, I 
muſt needs conclude that it proceeds from 
ſome Principle of a different Nature. 

F. Can-you give me any Inſtances of 
ſuch like Operations? 

S. When I reflect upon the Nature of 
Matter, its Extenſion, its Diviſibility, its 
Attitude to receive ſuch a Variety of Modifi- 
cations and Motions, yet, into whatever 
Form or Motion I conceive it put, I can 
not for my Life find any ſuch Thing to 
reſult from thence as that bare Senſation 
which I am endowed withal. Much leſs 
therefore is it to be reputed the Principle 
of my noble Faculties. 


F. What 


of REASON. Is 

F. What are thoſe noble Faculties, 
which you think meer Matter leaſt capa- 
ble to produce ? 

S. They are chiefly Memory and Ra 
tiocination. N 

F. Why do you affirm that Matter is 
not capable of Memory? 

S. If we were compoſed only of meer 
Matter, then all the Remembrance that 
we have of any Thing would be effected 
by material Impreſſes or Characters placed 
in that part of our Body where that Facul- 
ty reſides. | 

F. 1 grant it. And why may we not 
believe that it is fo? 

S. The multitude of Things that we 
remember, would, upon that Suppoſition, 
require ſuch a multitude of different Cha- 
racers, that it is impoſſible any ſuch 
part of our Body wherein that Faculty 
can be placed ſhould contain them; much 
leſs could it retain them in that Order, 
and repreſent them in that Manner to our 
Imagination as we find we have them. 

F. It does indeed ſeem abſurd that fo 
many various Things as we have in our 

eee Mind 
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Mind ſhould have there ſo many diſtinct 


material Exiſtencies. And that will ap- 
pear yet the more abſurd, if we obſerve, 
that amongſt thoſe Ideas which repleniſh 
our Mind, there are ſome of them of 
Things immaterial; as Truth and Falſe-- 


hood, Virtue and Vice, Honour and Diſ- 
honour, and the like. . But let us go on. 
Explain to me now, why Ratiocination 
cannot be performed by meer Matter. 


S. That needs no farther explaining 
than only to ſettle the Meaning of the 
Word. By Rattocination, therefore, I 
underſtand that Act of the Mind, where- 
by, comparing together ſuch Notions as 
either have been long or are but newly 
implanted therein, we from thence draw 
Conſequences, and raiſe other Notions, 
which we were formerly ignorant of. 
Now if Memory alone be beyond the Pow- 
er of Matter, it is paſt all Doubt that 
this further Act, which reviſes and com- 
pares ſuch Things as are already in the 
Memory, muſt needs be much more 


ſo. 


8 Theſe 
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F, Theſe Difficulties of explaining 
divers Operations that we fmd in our- 
ſelves, by the Power of Matter, I allow 
to be invincible. But therefore, ſince we 
are ſtill ſure that we are capable of thoſe 
Operations, it remains that you explain 
unto me by what other Means they are 
performed, and ſhew me that different Prin- 
ciple from which they proceed. 
S. Alas, you now poſe me. I am not 
able to do it. Thoſe very Things, Think- 
ing and Reaſoning, are themſelves the moſt 


eſſential Characters that I know, of that 


Being which exerciſes them. I am only 
ſure that I have them in myſelf, but how 


they are performed I am utterly 1gno- 


rant. 

F. If it be ſo indeed that you can go 
no further, yet conſider now at leaſt what 
all this Diſquiſition we have hitherto 
made into hutnan Nature amounts unto, 
and what Conſequences ariſe from thence 
tor your Uſe. 

S. My Knowledge hitherto amounts 
to this, that we hates in us 7wo diſtinct 
Principles; the one whereof is material, 

whole 
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whoſe eminent Property is Extenſion; the 


other immaterial, whoſe eminent Property 
is Thought. / 
F. Thoſe two Principles are termed 


Matter and Spirit, or, in ordinary Speech, 


Body and Soul. Let us make Uſe there- 
fore of thoſe received Expreſſions. And 
now do you go on to tell me what Con- 
lequences you perceive to ariſe from this 
Diſtinction. 

S. The moſt important Conſequence 
thereof is this, that our Bodies and Souls, 
being of different Natures, are diſpoſed 
for different Enjoyments and Sufferings. 
The body is not capable of thoſe Plea- 
ſures which are peculiar to the Soul. 


Nor is the Soul, by any evident Necel- 


ſity, to be eſteemed ſubject unto that 
Change and Diſſolution which attends the 
Body. 

F. The Neceſſity of the Souls Diſſo- 
lution with the Body is indeed not evi— 
dent from any thing you have obſerved 
upon their Natures. But neither is this 


Diſtinction of their Natures {6 full a Proof 
as might be wiſh'd for, of ſo comforta- 
ble 
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ble an Expectation as that of the Soul's 
Duration hereafter. As we proceed fur- 
ther we ſhall infallibly meet with other 
Arguments that will yet better confirm 
thoſe Hopes. And other Conſequences 
alſo, of no leſs Importance, will fall occa- 
ſionally in our Way, as we come to treat 
of other Matters with which they are con- 
nected. In the mean while, it is Time 
row that we look back unto the Method 
which you firſt propoſed for your Inqui- 
ries, and ſtrive to diſcover what ſort of 
Happineſs that is, which this Nature of 
ours, ſuch as we have deſcribed it, is ca- 
pable of. 

S. I conceive the Ground and Subſance 
of all bodily Happineſs to conſiſt in Health, 
The Gratification of our ſeveral Appetites 
may indeed increaſe the Degrees of it, 
but Health is the moſt eſſential Ingredi- 
ent, without which our Bodies will be 
always miſerable. And as for the Hap- 
Pineſs of the Soul, I think it may be ei- 
teemed compleat whenſoe ver we enjoy 7#- 
tire Satisfaction and Contentment of Mind. 


F. Since 
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Z. Since you diſtinguiſh our Happi- 
neſs into theſe two Kinds, it is neceſſary 
to fix the juſt Eſtimate of each of them; 
that we may thereupon direct our chief 
Purſuit after what ſhall appear moſt im- 
portant. 

$. I have no Difficulty to determine 
the Happineſs of the Mind, ſuch as 1 
have deſcribed it, to exceed that of the 
Body : not only becauſe the Soul is the 
nobler Being, (tis that which rules the 
Body) but more eſpecially becauſe my 
Idea of that Happineſs is the more com- 
pleat. For where the Mind is intirely ſa- 
tisfied, there is nothing wanting, Never- 
theleſs, I would not deſpiſe the other. 
For I confeſs the Buſineſs ſeems to me 
yet ſurer when both are joined. But that 
Conſideration afflicts me : Becauſe I ob- 
ſerve daily, that, notwithſtanding all 
imaginable Precautions, the Bodies of all 
Men are frequently afflicted with painful 
Diſeaſes, and conſtantly obnoxious to acci- 
dental Hurts, and inevitably ſubject to 
final Decay; which Things make that 
ſort of Happinels imperfect, or the At- 
3 tainment 
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tainment of it impoſſible. I look there- 
fore chiefly towards the other : bur, alas, 
I look yet in vain, My Soul ſeems ca- 
pable of it; but it knows not where to 
find it. I beg of you therefore to direct 
me ſpeedily unto that Object of my 
Search; for I now deſpiſe all other Stu- 
dy in Compariſon of it. 

F. This is what I have already kinted 
to you, that the regular Purſuit of your 
Happineſs would lead you into the Con- 
ſideration of other Topics than thoſe you 
have hitherto mentioned. Conſider there- 
fore the Nature of all Things in this vi- 
ſible World. Conſider the Improvements 
that are made upon Nature, for our Con- 
veniency, by the Art and Contrivance of 
mgenious Men. Are any of theſe Things, 
cr "all of them together, capable to con- 
fer that fort of Happineſs which you Judge 
to be peculiar unto your Soul ? 

§. No, they are not. For, being all 
of them corporeal Subſtances, they can 
have no Operation but upon my Body; 
or, at leaſt, they cannot affect my Soul 
but by Means of thoſe bodily Organs un- 

| „ 0 
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to which it is now united. Since there- 
fore we have concluded the Perfection of 
bodily Happineſs to be unattainable, it is 
in vain for me to expect that of my Soul 
by thoſe Means. 

F. Where then will you look for it ? 

S. I know not. well. But ſince it is 
not to be found in any corporeal Exiſt- 
ence, not is my Soul ſingly able to work 
her own Happineſs out of herſelf, I muſt 
either find it in ſ{methirg more perfect than 
my Soul, or deſpair of ever finding it at 
2: 

F. What Idea have you of any Thing 
more perfect than your Soul ? 
S. I have yet no clear Idea of any ſuch 
Thing. But this I am ſure of, that we- 
ſoever made my Soul is perfetter than it. 
The Principle, whatever it be, from 
which it ſprung, muſt contain in itſelf 
more eminent Perfections than thoſe that 
I perceive to be in me. 

F. You ſee how Mankind is born into 
this World, one Generation ſucceeding 
another ; and that we are born at once 
of ſuch a double Nature as you have ob- 

ſerved, 
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ſerved, both Body and Soul. Do you 1 


therefore intend that Anſwer as a Mark 
of Reſpect unto me, your Father, as the 
Author or Cauſe of your Subſiſtence? 
S. I am deeply ſenſible of the Reſpect 
] owe, you. But I confeſs that I now look 
further. 216 not only the Principle of my 
own Being, but that of Mankind, which J 
ſeek for. The Propagation thereof from 
Father to Son will not ſerve my Turn. 
For tho? I revolve in my Thoughts never 
ſo many thouſand Ages backwards; nay, 
tho* I ſhould go ſo far as to find one ſin- 
gle Man, the firſt of all Men, from whom 
the Species has been derived; yet I have 
{till the ſame Queſtion to aſk concerning 
him as concerning me. He made not 
himſelf. Who, or what, was it there- 
fore that gave him his Being, and his Ca- 
pacity to beget others like himſelf ? what- 
ever that was, it muſt neceſſarily con- 
tain in it great Perfections. And it can 
be no indifferent Thing for us to know, 
or to be ignorant of it. For as in the 
Courſe of Generations there is a ſtrict Re- 
lation between Father and Son, the latter 
depend- 
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depending upon the former, and being na- 
turally obliged to certain Duties towards 
him; ſo, much moreought we to conclude, 


that the general Author of Mankind docs nei- 
ther abandon his Off-ſpring, ner leave it free 
from Ties of Duty. And if I could once 


be ſo happy as to diſcover him, and pay 
thoſe Duties which I owe him, I doubt 
not but I ſhould therein find that further 


Perfection of Happineſs which I ſearch 


after. 
F. I perceive this Thought has warm- 


ed you. But let us not over-ſhoot our 


Mark. You enquire after the original 
Cauſe of the firſt Man. Is that ſo difficult 
to conceive ? conſider the various Pro- 
ductions of Nature. This Earth whereon 
we live, our general Mother,” being in- 


vigorated with the lively Heat of our uni- 
verſal Parent, the Sun, produces yearly in- 


numerable Objects of equal Aſtoniſhment 


with this you ſtick at. Neither are her 


Productions confined to ſo exact a Regu- 


Jarity that we may not imagine her capa- 


ble to have ſometimes brought ſorth other 


manner of Beings than what ſhe now or- 


dinarily 
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dinarily does. The odd Irregularities 
that we yet meet withal ever and anon are 
an undeniable Proof of it. And why 
may not therefore the firſt Production of 
Mankind be attributed to the happy Ren- 
counter of ſome convenient Matter, which, 
| cheriſhed and actuated by a due Propor- 
tion of nutritive Heat, ſprung. up into 
that Form we ſee it? if this do not ſatis- 
fy, we ſhall be to ſeek for the jr} Cauſe 
ofall other Animalsas well as of ourſelves, 
and ſo involved in endleſs Diſquiſitions. 
§S. No, no, I now perceive that our 
Diſquiſitions upon this Head will not be 
endleſs. We draw near to a Reſolution 
of them. Tho' I ſhould grant the Poſſi- 
bility of Man's Production in that Man- 
ner which you have endeavoured ſo plau- 
ſibly to deſcribe, that does not at all e- 
tricate me from my firſt Difficulty ; but 
rather intangles me more 1n it, and ob- 
liges me to look further. Let it be ſo, 
that both Men and Beaſts have been ori- 
ginally produced by the Earth and Sun. 
Let, who is it that made that Earth and 
Sun, and alſo thoſe other innumerable 
C Numbers 
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Numbers of glorious Bodies that environ 


us at greater Diſtance ? they have all had 
their firſt Cauſe as well as we. And the 
cloſe Relation they have unto one ano- 
ther, with their Dependance upon one a- 
nother, does evidently demonſtrate that 
the firſt Cauſe of them all is one and the 
ſame. There is one, only, original and uni- 


verſal Cauſe of all Things. And that be- 


ing ſo, I mult raiſe my Idea of its Per- 
fections yet ſo much higher than I firſt 
conceived them, as the univerſal Frame 
of all Things is a compleater Production 
than that of me in particular. This Con- 
ſideration makes me conclude thoſe Per- 
fections to be no leſs than infinite. 

F. You have rightly concluded. That 
Being which formed all other Beings muſt of 
Neceſſity be avſolutely perfect. And that is 
it which we call Gop. The Evidence 
of this Concluſion depends upon ſuch un- 
deniable Principles that it cannot be] 
doubted of. In the Order of Things that 
produce one another, ſome one muſt ne- 
ceſſarily be firſt. Whatſoever that firſt 
be, it muſt contain ſupereminently in it- 

| = ſelf 
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ſelf all thoſe Perfections that are ſcattered 


amongſt the reſt. And the uniting of thoſe 
ſcattered Perfections makes the Idea of their 


Author abſolutely compleat. I have repeat- 
ed theſe Heads that they may be firmly 
rooted in your Memory, that ſo the 
Foundation of this important Concluſion 
may never be ſhaken. But we mult not 
reſt here. This Idea of God is a Fountain 
of Light, Let us follow the Streams 
that it ſends forth, and ſee whither they 


will carry us. Tell me therefore more 


particularly,what you conceive to be com- 
prehended in this Notion of @ Being ab- 
ſolutely perfect. | 

S. So great a Perfection as that is, ſur- 
paſſes my weak Capacity. And indeed J 
cannot imagine it poſſible for any Man, 


being finite, to comprehend the Extent of 


thoſe Perfections which we have conclud- 
ed to be infinite. 

F. Tho? we cannot comprehend all, 
yet we may ſome: Attend therefore 
cloſely to the Senſe of that Definition, and 
you will not find it difficult to deſcend 
into ſome Particulars. 
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§S. Thus far indeed I think I ſee clear- 
ly; that @ Being abſolutely perfect muſt 
have in himſelf what is neceſſary, not only to 
his own Being and Happineſs, but likewiſe? 
to the Being and Happineſs of his Creatures. 
F. That is one Step. Mind now the 

Conſequence of that Anſwer, and you will 
advance further. But do it by Degrees. 
In the firſt Place, examine what you find 
to reſult from the firſt Part of your An- 
ſwer, which relates-ſimply to the Being 
and Happineſs of God himſelf. 

S. If he have in himſelf whatſoever is 
| neceſſary to his own Being, (without 
which he can in no wile be eſteemed per- 
fe) and if he have not received any Thing 
from without himſelf, (which has been 
already demonſtrated, in ſhewing that 
he is the firſt Cauſe of all Things) it then 
follows that his Being or Exiſtence is neceſ- 
ſary ; that it always has been, and that 
it always will be; which is to ſay that it 
is eternal. Again: If he have in himſelf 
whatſoever 1s neceſſary to his own Hap- 
pineſs, (without which alſo he muſt fall 
far ſhort of Perfection) it follows not on- 


17 
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ly that his Nature is uncapable of a final 
Diſſolution, but even of any Suffering or 
Change; which, being Affections in- 
cident to all Matter, I make uſe of the 
Term you have allowed me to ſignify its 
Contrary, and call him Spirit, Then, 
joining together theſe two Concluſions, I 
ſay that he is an eternal Spirit. ON 

F. What are the Conſequences of the 
ſecond Branch of your Anſwer, viz. That 
he has in himſelf whatſoever is neceſſary to 
the Being and Happineſs of his Creatures? 
or rather, firſt, what is the Reaſon upon 
which you ground that Propoſition ? tor 
it appears not ſp evident as the other. 

S. The firſt Part of that Propoſition is 
evident enough from the very Exiſtence 
of the Creatures. For ſince they are, 
and are from him, it is clear that he has 
in himſelf whatſoever was or is neceſſary 
either to produce or to conſerve them. 
And to prove the ſecond, I need only ob- 
ſerve wherein the general Happineſs of the 
Creatures conſiſts ; which I conceive to be 
in their Attainment of that End for which 
their Author defigned them. For it cannot 

C2. be 
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be doubted but he, who had in himſelf 
thePower to produce them, can much more 
eaſily by the ſame Power conduct them 
to that End for which he produced them. 
So that 1 find in him the original Spring both 
of the Being and Happineſs of all Things. 

F. Proceed then to draw the Inferences 
of that Propoſition, as it relates to the 
Creatures. 

S. His giving Being and Happineſs 
unto the Creatures ſeems to me to imply 
principally his ſovereign Perfection of 
Goodneſs, of Wiſdom, and of Power. His 
Goodneſs is apparent in the Deſign of all 
his Works, is Wiſdom in the Contriv- 
ance of them, and his Power in the Exe- 
cution. The one prompts, the other di- 
re&s, and the third accompliſhes. Theſe 
I think are the main Branches into which 
that Conſideration may be divided : And 
as we can perceive the Connexion of o- 
thers with theſe, we may ſafely refer 
them to the ſame original Stock of ab ſo- 
lute Perfection; which is God. 

F. Will you go on to particularize any 
others that you find to have their Riſe 
from thele ? | IMEDD S, That 
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S. That Purſuit would be long. And 
I know not whether at this Time it be 
very needful. For other Inferences will 
of themſelves occur on particular Occaſi- 
ons. And in the mean while I perceive 
that we have in theſe three a ſolid Foun- 
dation of that Happineſs which I am ſeek- 
ing after, For ſeeing my Notion of God's 
MWiſdom aſſures me that he &nows what is 
beſt, and his Goodneſs and Power that he 
is both <wi//zng and able to do it, Tcannot 
doubt but it is already done. 

F. What, do you mean that by this Diſ- 
covery you are now actually ſtated in that 
Happineſs which you was a while ago in- 
quiring after ? For that is beſt for you. 
And you ſeem to infer that whatſoever is 
beſt is already, done. 

S. No. Tho' I am affured that 2 
ſoc ver is beſt for the Univerſe is done, yet 
my Comprehenſion of that general Good 
is too ſhort to determine me in the parti- 
cular Application of it. On the contra- 
ry, rather, ſince I find myſelf to be yet 
ſhort of that Happineſs which my Nature 
is capacitated for, I conclude that it is in 
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order to ſome more general Good that I 
am ſo. And, in effect, tho* I cannot 
comprehend the Depth of all God's 
Workings, yet I eaſily ſee a Poſſibility 
that it may be for the Advantage of the 
Whole, that ſome ſort of Creatures paſs 
unto their Perfection by Degrees. And 
probably I myſelf may be of that Sort. 
This State wherein I now am, may be a 
Paſſage. Which being ſo, it is ſufficient 
for me in particular that I am put into the 
Way, and have a Capacity given me to 
work out in Time that further Degree of 
Happineſs which I yet want. And that 
J am really in ſuch a Condition is clearly 
deducible from the forementioned triple 
Idea of God's Perfection. For, ſince I 
am capacitated for a further Degree of 
Happineſs than what I now enjoy, and 
ſince I am naturally bent upon the Pur- 
ſuit of that Happineſs, it is unconceiva- 
ble that infinite Goodneſs, Wiſdom, and 
Power, ſhould have given me that Capa- 
city and that Bent of Nature to be always 
fruſtrated. I ſay therefore that my At- 
tainment of it in the End, provided I 

ſwerve 
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ſwerve not from the Way, is as certain as 
if already effected. 


F. Since you will not now purſue this 


Search into the particular Perfections of 
the Deity any further, conſider with 
yourſelf once again how far we are yet 
come; and fee, according to your own 
propoſed Method, which Way you ought 
next to bend your Thoughts. 

S. I can do it eaſily. For I take Care 
not to let ſlip that Clew which you direct- 
ed me in the Beginning to hold faſt. I 
ſeek my own Happineſs. In order to that, 


I have conſidered what I am; what is the 


chief Happineſs that I am capable of; and 
where that Happineſs is to be found. I 
have determined that the nobleſt Part of 
my Nature is ſpiritual; that my chief 
Happineſs muſt therefore alſo be ſpiritual; 
and that it can only be found in God. I 
have proceeded to take lome View of 
thoſe Perfections which the Idea of God 
preſents unto me. And there we ſtick. 
Methinks therefore it lies now naturally 
before me to look after ibe Yay or Means 
that leads unto this Happineſs which I have 
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propoſed for the ultimate Object of my 
Search. 

F. *Tis well obſerved. Continue there- 
fore to reflect attentively upon what you 
have hitherto diſcovered; and try ſtill, 
In your own Thoughts, whether the Con- 
ſideration thereof will direct you unto 
thoſe Means or no. | 

S. I have indeed perceived ſome Glim- 
mering thereof all along as we have pro- 
ceeded, but now: methinks I begin to 
diſcover a clearer Light. You were 
Pleaſed to turn me aſide as I was once 
hinting at the Conſideration of our lying 
under ſome Ties of Duty towards the 
Author of our Being ; and I acknowledge 
that you did it with Reaſon. For, as 1 
had not then cleared up to my own Mind 
the Idea of that Author, it would have 
been impoſſible for me, in thoſe Circum- 
ſtances, to have framed any right Appre- 
henſion of my Duty towards him. But 
now that I have attained to ſome com- 
petent Knowledge both of him and myſelf, 
doubt not but from ihe Compariſon: of 
thoſs Ideas I. ſhall find ſome Rule of Duty 10 

reſult. 


* 


tread ſure as I go along. 
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And I doubt yet leſs that my 
following that Rule is the direct and only 
Means cf bringing me to my deſired Hap- 
pines. 
F. You ſay you doubt not of theſe 


reſult. 


Things. 
why may it not yet be doubted whether 


he has given us any ſuch Rule or no? or, of 


what Importance is it to him what Courſe 
we take? We lee that all Men, who fol- 
low never ſo various Ways of living, 
arrive indifferently, and without Diſtinc- 
tion, at their laſt End, which is the 
Grave. And what Happineſs then can 
you propoſe unto yourſelf to find in one 
Courſe rather than another ? | 

S. I perceive that] have been too haſty, 
in ſtarting a double Concluſion without 
explaining the Premiſes from whence I 
draw it. 
my Tongue, and has cauſed my Expreſ- 
ſions to take that Leap which your Que- 
ſtions now bring me back again to walk 
over more leiſurely. I muſt do it there- 
fore Step by Step, and endeavour to 


F. Do 


But, once again, why ſo faſt? 


My Mind has run quicker than 
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F. Do ſo. I wait your Motion. 

S. I muſt prove then, in the firſt Place, 
that the Author of our Being, which is 
God, has really obliged us unto ſome Duty; 
in the next Place I muſt enquire t 
that Duty is; and in the third Place, exa- 
mine how my Happineſs ariſes from it. My 
firſt Propoſition is general. And me- 
thinks this general Conſideration may 
ſerve to clear it. If God be the Author 
of all Things, then whatſoever we find 


ourſelves obliged unto by the Nature of 
Things; I mean either of God, of our- 


ſelves, or of others; we are obliged unto it 
by God himſelf, who framed and diſpoſed 
Things in that manner. 

F. Yes, if we are under any ſuch Ob- 
ligation, I will not deny but that Obliga- 
tion is laid upon us by God. But how 
does it appear that we are under ſuch Ob- 
ligation at all? 

S. It I miſtake not, we have already 
ſufficiently eſtabliſh*d that, in the Begin- 
ning of our Enquiries. The Deſire that 
every Man has to procure his own Hap- 
pineſs is general, and whatſoever is ge- 
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neral is natural. The Ways indecd in 
which Men ſeek it are different, and 
therefore ſome of them muſt neceſſarily 
be preternatural. But the general Bent 
after, and Deſſre of Happineſs, is the 
ſame in all Men, and therefore tbe Purſuit 
of it is an Obligation laid upon us by Na- 


ture herſelf , that is to ſay, a Duty enjoined 


us by God. 

F. Grant that the Search of Happinefs 
in general be a natural Inclination, and 
by Conſequence our Duty; yet, fince all 
Men are ſubje& to err in the particular 
Ways of purſuing it; what can it avail 
us to know in general that we are under 


ſuch an Obligation, while we have no 


Rule to direct us in the particular Obſer- 
vance of it? _ 

S. You are pleaſed in that Queſtion to 
make a Suppoſition which I mult not 


grant. The Errors of ſome Men do not 


prove that we have no Rule given us to 
walk by; but only that, if there be any 


ſuch Rule, thoſe Men do not obſerve it. 
And I think we have already agreed upon 


a Principle from Which 1 it will neceſſarily 
follow 
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follow that we have ſome ſuch Rule given 
unto us, whether they obſerve it or no. 
If it be inconſiſtent with our Idea of God 
that he ſhould have given us this Bent 
of Nature after Happineſs, and at the 
ſame time have ſubjected us to a Fruſtra- 


tion, (which I prove to be inconſiſtent, in 
that ſuch a Fruſtration is real Miſery, 


and that it is directly repugnant to his 
Goodneſs to have framed Creatures on 
Deſign to make them milerable) I ſay 
then, it is abſolutely neceſiary that he 
ſhould have given us ſome Rule whereby 
to direct us in the particular Purſuit of 
that Happineſs, which he had obliged 
us to ſeek after; becauſe otherways we 
ſhould be for ever fruſtrated of it. Which 
is abſurd. 

F. Can you ſhew me à Rule which is 
capable to guide us exattly in this Purſuit, 
and which is general to all Mankind? for 
ſuch it muſt be, or none. 

S. I think I can. And if I had not 
gueſt at it beforehand, this laſt Character 
which you require in it is too evident a 
Diſtinction to leave any Doubt thereupon. 
In 
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In a Word, The Rule of alFour Actions 
is, or ought to be, Right Reaſon. This 
Faculty of Reaſoning judges of Truth and 
Error, of Good and Evil; weighs one 
Thing with another, and chuſes the beſt, 
The Progreſs you have already helped 
me to make therein aſſures me of a greater 
Perfection hereafter than what I have yet 
attained unto, I now indeed grope after 
an unknown Way, and advance not 
without ſome Doubts and Fears; but I 
am perſuaded that a continued fincere 
and ſtrict Application to this Exerciſe 
will produce a ſteady Firmneſs of Judg- 
ment, capable to direct my Practice. 
And, above all, I ſay that your laſt fore- 
mentioned Character takes away all 
Doubts upon this Matter. For if God 
hath given any ſuch Rule unto Mankind. 
(as it hath been already proved that he 
muſt of Neceſlity have given ſome) it can 
be no other than this Rule of Reaſon, be- 
cauſe none other, than this, is or can be 
general; and this being ſo, mult therefore 
be eſteemed natural; that is to ſay from 
God; and by Conſequence alſo ſufficient. 
RY 2 
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F. ] will not juſt diſpute againſt theſe 
general Arguments, which you have 
made uſe of to prove that God has obliged 
us under ſome ſort of Duty, and given us 
the Means of knowing it. But however, 
I ſhall eſteem the Thing yet better prove- 
ed, as well as illuſtrated, when I ſhall ſee 
you go thro” your next propoſed, Enquiry 
with any Accuracy, and ſhew me thoſe 
particular Duties that we are obliged 
unto. 

S. To do that, I muſt reter our Duties 


unto certain principal Heads, which are 


very obvious, and from which all parti- 
cular Branches take their Riſe. They are 
theſe. To God, to our Neighbours, and 
to ourſelves. And I chuſe to begin with 
the laſt of them. Let us reflect therefore 
upon our own Nature, which we have 
concluded to be compoſed of two Prin- 
ciples, Matter and Spirit, or Body and 
Soul. Theſe two Principles in us conteſt 
frequently between themſelves, drawing 


ſeveral Ways. The Body delights only 


in the preſent Gratification of its Senſes, 
without knowing any Bounds thereof, or 
| | foreſeeing 
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forefeeing any Conſequences. The Soul 
has not only its own Delights of a more 
refined Nature, but it alſo judges con- 
cerning thoſe of the Body. It weighs a 
ſenſual Gratification with a ſpiritual In- 
convenience, a preſent Good with a fu- 
ture Evil; and it is able upon the Com- 
pariſon of all Circumitances to chuſe what 
is moſt conducive to the Happineſs of 
the whole Man. Now from this ſimple 
Conſideration of our own Nature, I af- 
firm that there reſults this plain Duty, 
incumbent upon us, viz. That we ought 
to keep our Bodies in continual Subjection 
unto our Souls, as Servants unto their Ma- 
ters. And the Reaſon of that Duty will 
appear yet more evident by the Miſchiefs 
that follow a contrary Practice. For 


where this Subordination is not eſtabliſh- 


ed, all corporeal Gratifications grow ex- 
ceſſive; and the Exceſs of ſuch Gratifi- 
cation breeds endleſs Inconveniences. 
Thoſe of Eating and Drinking cloud and 
darken the Underſtanding, by the groſs 
Vapours which they ſend up into the 


Brain, Others enervate the Strength of 
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the Body. The very Deſire of any of 


them with Earneſtneſs excites Paſſions, 
breeds Diſorder in the Mind, and unfits 


it for Deliberation. And the too frequent 


Indulgence thereof poſſeſſes the whole 
Soul, and ſtifles all Thoughts of any no- 
ble Enjoyment. In a Word, therefore, 
it is our indiſpenſable Duty to uſe great 
Moderation in all bodily Satisfactious, and 
to preſerve the abſolute Dominion of the 
Soul over the body unviolated. 

F. This is very well. But it is no- 
thing elſe than what you ſaid even now; 
that we ought to govern all our Actions 
by Reaſon. 

S. I am very glad it is ſo. And 
hope what I ſhall have Occaſion to ſay 
further in the Remainder of my Re- 
ſearches will continue to prove ſo like- 
wiſe: I mean that Right Reaſon and True 
Intereſt will be always found to be but one 
and the ſame Thing. ; 

F. Proceed then, in your own Method, 
to what you think fit to explain in the 

next Place. 


S. My 
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§S. My next Taſk is to enquire into 
thoſe particular Duties which wwe are ob- 
liged unto towards our Neighbours, And 
that I may diſcern them clearly, I judge 
it convenient to take a View of my own 
Circumſtances, and of the Relations 


wherein I ſtand towards others. I confi- 


der myſelf as born naked into the World, 
uncapable to provide or help myſelf with 
the Neceſſaries, much leſs with the Con- 
veniencies of Life; and therefore ſtanding 
in abſolute Need of other Aſſiſtance. 
From that Eſtate, by the Aſſiſtance of 
others, I grow up gradually unto ſome 
Meaſure of Strength, and become capa- 
ble of many Things. But with all that 
Capacity I am yet far ſhort of being able 
to provide alone for my own Subſiſtence. 
For, in Effect, that Proviſion implies no 
leſs than to cultivate the Earth, and pre- 
pare the Fruits of it for Food andgRay- 
ment; to kill the Beaſts, and prepare 
likewiſe their Fleſh for Meat, and their 


Skins and Fleeces for Cloathing; to dig 


up Stones out of the Entrails of the Earth, 
to hew down Trees, and build Houſes 
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for Defence againſt Injuries of Weather ; 


the leaſt of which Things requires ſo 
many Inſtruments wherewithal they are 
to be done, ſo much Art and Labour in 
the doing, that few men are capable of 
executing any one of them, without 
taking Advantage and making Uſe of 
ſomething done by others; much lets 
can any Man be ever capable of all. 
Nevertheleſs all theſe Things are ſo abſo- 
lutely neceſſary for us, that it is not 
poſſible without them to preſerve Life; 
or tho' it could be preſerved, yet even 


Life itſelf in that Condition would not be 


deſirable. This being ſo, I have conti- 
nual Need of my Neighbour's Aſſiſtance 
in one Thing or another ; and my Neigh- 
bour has the ſame Need of mine. To 
obtain his, I muſt therefore give him 
mine; and to obtain mine, he mult give 
me hig. It is not to be had on either 
Side at any other Price. Thus the Ne- 
cefſity of mutual Succour ties all Mankind 
together in one common Bond. It makes it 


as neceſſary for each individual Perſon, 


to endeavour the Good of the Whole, as 
of 


) 
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of himſelf in particular; becauſe. he can- 
not enjoy the one, but in contributing 
towards the other. There is the Obliga- 
tion of Intereſt which inforces the Duty, 


And our Duty reſulting from hence is 


plainly this; hat we bear an univerſal 
Love and Good-will towards all Men. Or 
more particularly, that we loot upon our 
Neighbour*s Concernment as our own, and 
that ſo we be as ready to ſerve him on any 
Occaſion, as we deſire he ſhould be to 
ſerve us; nay, that we look upon the gene- 
ral Concernment of Mankind, as far more 
important than our own, and that ſo we 
prefer the Publick Good, and the Eſta- 
bliſhment thereof upon Principles of uni- 
verſal Rectitude, before any ſiniſter pri- 
vate Advantage. This I take to be a 
Summary of that Law which Nature, or 
God, obliges us unto towards our Neigh- 
bours, And whoever carries this in his 
Mind, will need go great Comment to 
teach him his Duty in particular Occaſi- 
ons. This hearty Benevolence prohibits 
the doing all manner of Injury, and en- 


joins the doing all manner of Good. It 


lays 
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lays alſo the Foundation of Government, 
and it obliges us to Truth and Juſtice, 
and to all other Vertues which are neceſ- 
ſary to the Preſervation of Society. In 
fine, it ſecures the Happineſs of each 
Man in this World, as much as that 
Happineſs can poſſibly be ſecured. And 
therefore I conclude again, that hit 
friendly Diſpoſition towards all Men is 6 
reciprocal Duty, nay the Fountain of all 
ſuch Duty, required of each Man ' God 
himſelf. 

F. I will not interrupt you with any 
Objections. Go on to your next Head. 

S. My next and laſt Head is to exa- 
mine what are thoſe particular Dat 


which we owe unto God himſelf. I repre- 


ſent therefore unto myſelf that Idea of 
abſolute Perfection, which we have at- 
tributed to the Author of our Being. And 
the very firſt Sight of ſo dazling an Ex. 


cellency ſtrikes me down before him in 


humble Adoration. The further Con- 
templation of it ſhews me my Duty of 
ſubmitting patiently unto all the Diſpen- 
ſations of his Providence; as being aſ⸗ 


ſured 
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ſured that whatever is ordered by ſuch 
an Almighty Principle of infinite Miſdom 
and Goodneſs, cannot chuſe but be for 
the beſt. I fee therein the Ground of my 
praiſing him for what I have, and pray- 


ing to him for what I want; becauſe he 


is the Diſtributer of all Things. I am 
enamoured with the Beauty of his Per- 
fections, and thereby drawn into an ar- 
dent Deſire of enjoying thoſe of them 
which are communicable, and of imita- 


ting thoſe of them which are imitable, 


according to the Degree of my Capacity. 
That Reflection fixes my Thoughts par- 
ticularly upon his Viſdom and Goodneſs; 
the firſt of which reminds me to guide all 
my Aclions by that Meaſure of Wiſdom, 
that Principle of Reaſon, which he has 
given me; the other is a new Incitement 
to all Afts of Kindneſs towards thoſe that 
are within my Reach, and to an unlimited 
Benevolence towards all Men. All theſe 
Things, and all the reſt that I have de- 
duced from former Heads, are inforced 
upon me by the Authority of this ſupreme 
Lawgiver- And this is the Perfection of 


all 
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all my Duties, that I perform them in Ode- 
dience to his Command, and with ſo exad a 
Sincerity, as may give me Conſidence before 
bim, who beholds the inmoſt Secrets of my 
Heart. 

F. Methinks you have omitted, upon 
this laſt Head, to ſhew how theſe parti- 
cular Duties towards God come to have 


the Force of a Law upon us. At leaſt 


you have not done it, as in the former 
Heads, by ſhewing their Connexion with 
our Intereſt. 

S. If I have not done it ſo expreſly as 
I ſhould have done, yet I think I have 


_ tacitly implied it. Beſides that all thoſe 


Duties I have hinted at are evident Means 
of rendering me acceptable unto my Ma- 
ker, and conſequently of obtaining the 


Fruits of his Favour, which muſt needs 


include a high Degree of Happineſs; 1 
ſay, beſides that, the laſt ingredient 
which I required in all our Duties (I 
mean that of Sincerity) does carry along 
with it its own Reward, v2. that Satisfac- 
tion of Mind which is not otherwiſe to 
be had, and which we have ſome while 

| ago 


of REASON. 4% 


ago concluded to be the higheſt Degree 
of Happineſs that we can here attain 


unto. So that this Set of Duties, as: 


well as the reſt, have the Inforcement of. 
Intereft to make them a Law, 

F. Well; ſince you have now gone 
tho* your propoſed Claſſes of Duty, I will 
at this Time take a little Review of what 
you have ſaid; that we may ſee whether 
any Difficulty yet remains, and what 
further is to be enquired after. Upon 
our Moderation in corporal Enjoyments, 
and the apt diſpoſition of our bodily 
Organs, follows a Clearneſs of Mind, 
capable to direct us in the Choice and 
Proſecution of our greateſt Good. Upon 
our Kindneſs towards others, follows 
their Kindnefs towards us, and the Effects 
of that mutual Kindneſs are private Con- 
veniency, and publick Security. Upon 


our humble and ſincere Adoration of an 


all- ſeeing God, follows that inward 
Comfort and Satisfaction of Mind which 
ſurpaſſes all meer worldly Felicity. And 
upon the contrary of all theſe Practices, 
follow the contrary Inconveniencies. So 
— D that 
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that our Obligation unto theſe natural 
Duties, is confirmed by the natural Effefis 
of their Obſervance or Neglect; that is 10 
ſay, by Rewards and Puniſbments. This 
is the Subſtance of your Diſcourſe upon 
thoſe Heads. Let us now examine if it 
be clear and unconteſtable. I aſk you 
therefore; do theſe Conſequences ſo neceſ- 
ſarily follow their Premiſes, theſe Effects 
their Cauſes, that whoever practices thoſe 
Duties, cannot fail to obtain that Hap- 
pineſs, and who neglects them, to fall 
into thoſe Inconveniences that we have 
diſcourſed of? 

S. I muſt acknowledge that thoſe two 
Arſt ſorts of Happineſs, which I have 
deſcribed, as appertaining to the two 
firſt Claſſes of Duty, do not indeed ſo 
neceſſarily follow thoſe Duties, but that 
they may ſometimes fail. The Soul has 
not ſo abſolute a Superiority over the 
Body, as not to be ſometimes diſturbed 
thereby in her Functions. And the 
kindeſt-natured Perſons are ſometimes 
expoſed both to Want and Injury. Ne- 
vertheleſs thoſe Duties are the plain and 

ordinary 
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ordihary Means to avoid theſe Inconve- 
niences. The firſt of them goes as far as 
the Frailty of our Bodies can admit; and 
the ſecond would be infallible, if it were 
univerſally received. The Rule therefore 
muſt not be wholly rejected, becauſe of 
ſome few Exceptions; eſpecially, when 
thoſe exceptions ariſe (as here) from 
extraneous Cauſes. But however that 
be, the Condition-of Integrity, which L 
mentioned under the laſt Claſſis of Duty, 
and required as a neceſſary Circumſtance 
in all the reſt, does neceſſarily and infal- 
libly produce the Happineſs which I 
aſcribed to in. An upright Conſcience 
eſtabliſhes the Mind in an unſhaken Peace, 
and fills it with Joys unſpeakable, That 
therefore ſupplies the Deficiency of the 
reſt, and is an Inforcement ſufficient to 
make the Law, which enjoins all the 
torementioned Duties, indiſpenſible. For 
tho* it do not give an abſolutely compleat 
Happineſs, a Happineſs without any 
Allay, yet it gives the beſt that our Na- 
ture in this World is capable of. 
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F. This would indeed be well, if it 
were really found to be ſo in Practice as 
you imagine it in Idea, But I doubt it 
is otherwiſe. Nay I muſt tell you plainly, 
that in the Courſe of this World, the 
Deſpiſers of thoſe Rules do oft times 
ſeem to enjoy that very Felicity which 


the Obſervers of them ſeek in vain, 


T hoſe that indulge themſelves in bodi'y Ex- 
ceſſes, have nevertheleſs their ſpiritual 
Faculties both quick and ſtrong. Thoſe 
that have no Bowels of Tenderneſs towards 
their Brethren, advance themſelves in 
Riches, Honour and Power, by Fraud 
and Violence. And thoſe that have no 


Senſe of a Deity, content themſelves in theſe 


worldly Succeſſes; and ſo enjoy. Tran- 
quillity of Mind, without looking any 
further. Theſe Things being ſo, you will 
do well to conſider, whether they do not 
in ſome meaſure invalidate your Reaſon- 
ings, or interfere with your Concluſions, 
S. Yes, they ſeem indeed to do it. 
For if the Reward of Duty do not follow 


upon the Performance of Duty, but ra- 


ther upon a Practice directly contrary 
WEL: Ag” unto 
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unto it, then are all the Ties of Duty 
broken, and Mankind let looſe to all 
manner of Diſorders. I ſay this ſeems to 
be the Conſequence of that State of 
Things, which you have now repreſented. 
But I think I have the Solution of that 
Difficulty ready at hand. And, firſt, 
from the Abſurdity of that Conſequence, 
I argue in general, that the Thing is 
either not ſo as you have repreſented it, 
or elſe that that Conſequence is not neceſ- 
ſary. For, if there were no Reſtraint of 
an inward Law in the Hearts of Men, 
with regard to the general Good, then 
would all Means of obtaining a private 


Advantage, be indifferently made uſe of, 


as they might appear likely to give Suc- 
ceſs; and by that Means Fraud and Vio- 
lence, which reign now but in ſome few 
diſorderly Perſons, would then over- 


ſpread the Earth, and expoſe all Man- 


kind to eternal Confuſion, or utter Ruin : 
Which Conſequence I ſay is ſo incon- 
ſiſtent with the infinite Wiſdom and 


Goodneſs of God, that it is no wiſe to 


be admitted. I proceed therefore to a 
D3 | more 
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more particular Examination of the Que- 


ſtion: And, in the next place, I deny 


the Suppaſition, that thoſe Men of Exceſs 
and Violence, thoſe that have no Regard 
either to God or Man, do ever attain 
10 any competent Degree of Happineſs. 
They may indeed accumulate Riches, 
and other worldly Enjoyments, but that 
is all they can do. Their Exceſſes will 
infallibly, by Degrees, obſcure and 
weaken their Intellects; and the Conſci- 
ouinefs of the Wrong they do unto others 
will gnaw their Minds, with Jealouſies 
and Fears of the like Returns from thoſe 
they have injured: Which is more than 
ſufficient to corrupt their Joys. If they 
have any Intervals of Tranquillity, it 
proceeds only from a ſtupid Senſeleſneſs; 
and not being built upon a true Know- 
ledge of their own Condition, nor ſup- 


ported by any Idea of the Deity, it can 


be of no Durance. Thus all their pre- 
tended Happineſs dwindles into a meer 
Nothing, and ſo leaves the Objection 
ariſing from it without any Force. But 


if it ſhould ſtill be urged, that theſe 
worldly 
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worldly Enjoyments are ſo accommo- 
dated to our worldly Condition, that, in 
ſpite of all Reaſoning, our very Senſe 
will force us to acknowledge that they 
are ncceflary Ingredients to our Happi- 
neſs here; and if it be thereupon argued, 
that the unequal Diſtribution of them 
takes away the Force of that Law which 
I have all along endeavoured to eſtabliſh: 
To this I will anſwer, in the laſt Place, 
by conceding the Suppoſition, and deny- 
ing the Conſequence. Grant that deceit- 
ful and violent Men obtain a greater 
ſhare of thoſe Things than the Candid 
and Benign do—What then? I muſt not 
immediately reject Things already prove- 
ed; but rather firſt try whether this Sup- 
polition be really inconſiſtent therewithal 
or no. And in reflecting thereupon, I 
think I ſee their Agreement ſo eaſy, and 
ſo happy, that, inſtead of looſening any 
Joint of my Fabrick, it will prove the laſt 
Pin to faſten all the Parts of it indiſſo- 
lubly. I review therefore my Idea of 
the Divine Perfections, and from the 
Conjunition of Wiſdom and Gooaneſs I find 

D 4 another 
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another of equal Evidence (not yet 
named) to reſult; and that is Juſtice, 
By his Juſtice I am aſſured, that, F he 
has obliged us unto any ſort of Duty by the 
Expettation of Reward, and forbidden th? 
contrary by Fear of Puniſhment, he will 
not, be can not, fail to confer that Reward 
upon all thoſe that ſhall perform that Duty, 
and inſlict that Puniſhment upon the Tranſ- 
greſſors of it. Since therefore it happens 
that this Retribution of Rewards and 
Puniſhments in this World, however 
conſiderable in general, yet is not ſo 
perfectly exact in every particular, as to 
be void of all Difficulty; I hereupon 
call to Mind the hopes I ſaw of à future 
Being, when] conſidered the Nature of my 
Soul as capable of it; and now I ſee not 
only that Poſſibility, but even an abſolute 
Neceſſity of the Thing. For if God be 
perfectly juſt, and if the Rewards and 
Puniſhments, which his Juſtice engages 
him to diſtribute or inflict, be not diſtri- 
buted or inflicted in this World, we muſt 
neceſſarily have ſome Subſiſtence here- 
after, in which Eſtate he may diſtribute 
| Or 
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or inflict them; and he then will certain- 
ly and intallibly do it. This, I fay, not 


only antwers your Objection, but it adds 
a new Force to all that I have hitherto 
endeavoured to eſtabliſh. 

F. I acknowledge it does ſo. And 
therefore I will now trouble you with no 
more Objections, but expect the Proſe- 
cution of what you have further propoſed 
unto yourſelf to enquire into. 

S. Truly J do not fee what further 1 
have to proſecute. I had indeed pro- 
pounded to examine how my Happineſs, 
that perfect Happineſs which I thirſt 
after, would reſult from the Obſervance. 
of thoſe Duties that I am bound unto 


but you have already brought me to the 


Reſolution of that Enquiry : For, Sincs 
the Almighty God is cbliged by his own ef- 
ſential Properties, upon Condition of that 
Ob ſervance, to confer that Happineſs upon 
me in a future Life; I have but to wolk 
ſteadily in the Way that he has preſcribed 
(I mean in that Way which the Nature 
of Things, the Courſe of univerſal Good, 
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obliges me to) and I am aſſured that J 
fall not fail to obtain it. 

F. Add only one Word further, and 
tell me what ſort of Happineſs that is 
which you expect to obtain in another Life, 
and I have done, 

S. It is impoſſible for me to deſcribe 
that future Happineſs, in ſuch a Manner 
as thoſe Things may be repreſented, that 
are the Objects of my Senſes, or Matter of 


preſent Enjoyment. But it ſuffices me to 


know that it will be ſuited to my Soul; and 
therefore it will advance the Faculties of my 
Soul to their Big beſt Degree of Perfection, 
which is to ſay, into a conformity unto the 
Divine Nature, from whence they ſprung : 
And that its Duration will be eternal. This 
is an Abyſs in which my Thoughts. are 


\drowned: No wonder therefore if Ex- 


preſſions fail me. 

F. I expect no more from you. You 
have followed your natural Light, ſo far 
as it ſhines with any Clearneſs. What 


'further remains to be known, that may 


be uſeful in the Purſuit of Happineſs, 
has been commupicated to Mankind by 
= Divine 
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Divine Revelation, and is therefore a 
Subject of Inſtruction, rather than Re- 
flection: It is rather to be liitned unto, 
than ſtudied for. I will therefore ſome 
other time endeavour to explain unto you 
my Conception of thoſe Things. But in 
the mean while I adviſe you to revolve 
oft in your own Mind the Force of all 
theſe Conſiderations that we have now 
gone thorough. They will ingage you 
to an exact Performance of your Duty on 
all Occaſions. And the Performance of 
that Duty will not only carry along with it 
the Reward of a temporal Felicity, but ſe- 
cure an eternal one. 

S. Dear Sir, I beg of you not to defer 
the Inſtruction you promiſe me, until 
another Time. Since, there remains 
further Matter to be inquired into. I 
can have no Reſt till I have diſcuſs'd it. 
My mind is now ſo warmed with theſe 
Things, that there can be no Time fitter 
for me than the preſent, to continue the 
Meditation of them. And beſides alſo, 
we are already ſo far advanced upon our 
Way, that I cannot think our remaining, 
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Journey will be very long. I earneſtly 
intreat you therefore to continue your 
Inſtructions, without Interruption, to 
the End. And ſeeing I am, hencefor- 
wards, to learn more directly by your 
Leſſons, than heretofore, while you were 
pleaſed to lead me in the Exerciſe of my 
own Reflections; I defire you now to 
ſuffer me to propoſe ſuch Enquiries as I 
find myſelf leaſt capable to comprehend 
that ſo your Leſſons, being properly 
ſuited to my Wants, may the more eaſily 


ſupply them, and remove all Doubts or 
Difficulties that ſhall ariſe. 


F. Seeing you are not wearied with this 
Converſation, I am not only willing, but 
ſhall take Pleaſure to continue it. I ap- 
prove alſo of the Method you hint at, of 
"your propoling, and my reſolving, what 
Queſtions or Difficulties you may find 
needful. The Purſuit thereof, with ſuch 
Attention of Mind as you have hitherto 
exerciſed, will ſtill lead us in a natural 
Order, unto the End of our Way. Do 
you therefore, at this Time, act the Part 

1 of 


of REASON. 57 
of the Catechizer ; I am content to be the 
Reſpondent. 

S. That Condeſcention is ſuitable to 
your accuſtomed Goodneſs: and I ſhall 
uſe my utmoſt Care, in the Acceptance 
thereof, not to tranſgreſs the Bounds of 
my Duty. The firſt Difficulty then, that 
I deſire to propound, ariſes from your 
laſt Words. Since you acknowledge that 
thoſe Diſcoveries which are made by the 
Light of Nature, are capable to conduct 
a Man to eternal Felicity, Ido not readily 
perceive what further Need there was of a- 
ny other Diſcovery by divine Revelation, nor 
what Need there is now (I ſay, upon that 
Suppolition) for me to look into it. 

F. The Need of ſome further Help 
than what the meer Light of Nature af- 
fords us, is urgent upon two Accounts. 
The one, to open our Under/tandings, the 
other, to incline our Wills, Theſe Diſ- 
coveries that we have thereby made, are 
the Effect of deep Meditation, which the 
vulgar fort of People are not capable of, 
They therefore have Need to be inſtruc- 
ted therein by ſome Perſon of ſuch Credit as 


may 
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may deſerve to be truſted upon his Word. 
And as for thoſe who diſcern theſe Things 
in ſome Meaſure, by the Strength of 
Reaſon, even they, too frequently, do 
either ſlip or break the fine-ſpun Thread 
of their own Conſequences, and ſtand in 
Need of a ſtronger Force to ſubject them 
unto their Duty. 

S. I now perceive that Neceſſity; and 
therefore intreat you, in the next Place, to 
ſhew me how it has been ſupplied. 

F. This has been admirably done by 
the coming of Jeſus Chriſt into the World; 
by his Doctrine, his Life, his Miracles, his 
Death and Reſurrection. Tis, in a Word, 
the Chriſtian Religion which gives us new 
Degrees both of Light and Strength, ſur- 


| paſting thoſe of common Nature. 


S. You will oblige me in explaining 
theſe Things more particularly. 

F. Remember then that you have al- 
ready demonſtrated, that to obtain the per- 
fell Happineſs we aſpire unto, there are ny 
other Means afforded us than the hearty and 
fincere Compliance with thoſe Duties that 


Fre required from us, I ſay, there are no 


other 
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other Means that we ourſelves can make 


uſe of, or, at leaſt, that can be effectual 
without this. For whatever other Mo- 
tives may have influenced She ſecret Coun- 
ſels of the Almighty, to incline him to be- 
ſtow that Happineſs upon any Number 
of Men, they are above our Comprehen- 
ſion, and ought therefore to be diſcourſed 
of with great Reſervedneſs, or rather admir- 
ed in humble Silence, We are taught that 
' ſecret Things belong unto the Lord our God; 
but thoſe Things which are revealed belong 


unto us, and our Children, for ever; that 


we may do all the Words of this Law. That 
being ſo, I will undertake no further than 
to conſider how the coming of Jeſus Chriſt 
into the World is helpful to us in the 
Performance of thoſe Duties which we 
have determined to be the only Way 
which leads unto Happineſs. 

S. I deſire alſo nothing further. For 1 


comprehend already, that the uniting, in 


this Manner, revealed and natural religi- 
on (if in Effect they are capable of ſuch 


an Union) will render the whole Buſineſs 
Deut. 20. 2g, 
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of Religion ſo uniform, that I ſhall the 
more eaſily digeſt it in my Mind, and 
have need to make the fewer Objections, 
Wherefore I beſeech you to continue your 
own Deſign. 

F. In the firſt Place, I fay, that the 
Doctrine of Jeſus Chriſt affords us one very 
great Help towards the Performance of 
our Duty, in that it aims at the greateſt 
Purity, and is delivered with the greateſt 


Perſpicuity imaginable. None that read 


his Sermon upon the Mount, or the other 
Inſtructions that are interſperſed through - 
out his whole Hiſtory, and the other 
Writings of his Diſciples, but may clear- 
ly underſtand what is required from them. 
Spiritual Adoration. Purity and Inte- 
grity of Heart. + Unblameableneſs of Life 
and Converſation. 5 A conſcience void of 


Offence both towards God and towards Men. 


Theſe Principles are frequently inculcated 
throughout the whole New-Teſtament, 


John iv. 24. Matt. v. 2. Cor. v. 8. Phil. 
ii. 15. 1 Theſ. ii. 10. 1 Tim, v. 7. 1 Pet. ii. 12, 
Act. xxiv. 16. 2 Cor. i. 12. 1 Pet, iii. 21. 


4. John. iii. 19, 20, 
| and 
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and explained in numerous Inſtances of 
particular Duties. But the Eſſence of all 
is ſaid to be? Love; which our Saviour 
himſelf extending both to God and 7 Man, 
teaches us that thereupon depend both 
the Law and the Prophets. Intenſively, 
8 towards God, our Love muſt be ſuperlative 
extenſively, towards 9 Man, it muſt be u- 
niverſal. In a Word, the Sum of all his 
Inſtructions is reduced to theſe three Heads 
of 10 living ſoberly, righteouſly, and godlily, 
which are the very ſame into which you 
did even now diſtribute our Duty. But 
nevertheleſs, the Advantage Mankind 
receives by our Saviour's ** teaching that 
ſame Doctrine is very great; becauſe he 
has done it with a Clearneſs ſuited to the 
meaneſt Capacity, and with an * Evidence 
erreſiſtible 
S. I acknowledge that Advantage re- 
ally great; but as you have hinted alſo at 
ſome others, I humbly intreat you to 
continue to illuſtrate them. 
6 Rom. xiit. 8, 10. 1 John ii. 9. Se. 7 Matt. xxii. 
37. &c. Matt. x. 37. Luke xiv. 26. Matt v. 


„ % Tit. ü. 12. Matt. xi. 25. 1 Cor. i. 26, 
27. Matt. vii. 29. Luke iv. 32. 1 Cor. ii. 4. 
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F. The next Advantage that J obſerved 
to accrue unto Mankind by Feſus Chriſt a- 
riſes from his Life. He has in that given 
us an Example of Obedience to the Will 
of God, both in doing and in + ſuffering : 
An Example of "5s Humility, ** Purity, 
and Meekneſs of Spirit: An example of 
Love and "9 Benevolence towards one ano- 
ther: A ** perfect Example, in reſpect of 
every Duty that he requires from us; and 
an Example which we ought therefore to 
* follow. This is an Advantage that 
was not afforded either to Jews or Hea- 
thens. And it is no ſmall one, For it 


both removes all Doubts that might have 


riſen about the Interpretation of his Com- 
mands, by ſhewing us the Meaning in 
their Performance and it ſtrengthens us 
againſt all Difficulties that might have ap- 
peared therein, by ſhewing us that Per- 
formance accompliſhed by one who was 
in all *> Things made like unto us, and ſub- 
13 Matt. iii. 15. John xvii. 4. Matt. xxvi. 
39. Luke xxii. 42. Heb. ii. 10. 1 Pet. ii. 23. 
. . 7. 8. 16 1 Pet. ii. 22. Matt. 
xi. 29. 2 Cor. x. 1. ** John xv. 12, 13. Act. 
x. 38. * Pet. i. 15. John xiii. 15. 1 John ii. 6. 
; jet 
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jet unto the ſame Infirmities as ourſelves, 


yet ** without Sin. 
S. I acquieſce in this alſo ; and ſhall 


| liſten with Pleaſure to the reſt of your 
Obſervations. 

F. A third Advantage ariſing unto ' 
Mankind by Jeſus Chriſt, is from the Con- 
ſideration of thoſe Miracles that were 
wrought by bim. That Teſtimony was 
neceſſary to make his Doctrine more ea- 
ſily received, For ** without Signs and 
Wonders Men would not aſſent to it. But 
when they ſaw the Miracles which he did, 
they *3 believed in him, and concluded that 
he dias a Teacher *+ ſent from God, becauſe 
(ſaid * they) no Man could do ſuch Things, 
except God were with him. Thus God * ap- 
proved him unto the World by Miracles, and 
Wonders, and Signs, which he wrought a- 
mongſt them: And that gave him Credit and 
3 Authority above other Doctors, and added 
an extraordinary . Power unto his Words. 
| 22 Heb. ii. 17. *3 Heb. iv. 18. Matt. it. 

38. John iv. 48. 1 Cor. i. 22. John ii. 23. John 


vi. 14. * Matt. xi. 2. &c. Luke vii. 19. &c, John 
Il. 2. Act ii. 22. Matt. vii. 29. Mark. i. 22. 


* Luke iv. 32. 
S. This 
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S. This indeed is of great Weight; and 
that not only in itſelf, but it adds alſo a 


new Force unto your two foregoing Re- 
marks. For when Jeſus Chriſt had both 


taught and ſhewn Men what they were to 


do, they might ſtill have demanded (as in- 
deed ſome of them did) by what 5 Autho- 
rity be required thoſe Things at their Hands, 
But when, by the viſible Effects of his 


divine Power, he had demonſtrated un- 


queſtionably his divine.. Commiſſion, it 


was hard then to refuſe Subjection unto 
him. 

F. You obſerve well. But She greateſt 
Force of all the evengelical Diſpenſation re- 


mains yet behind. It lies in that clear Evi- 


dence that he has given us of à future Life, 
in which we are to expect either Rewards 
or Puniſhments anſwerable to our Conduct 
in this. That was alſo requiſite to make 
his Law ſtill more obligatory. And the 
great Advantage we have by him, above 


all the diſcoveries of natural Light, is that 


the one gave but faint Glimmerings of 


Matt xxi. 23. &c. Mark xi. 28. Sc. Luke 
XX. 2. Sc. 


that 
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that Truth ; but the other has cleared ir 
up like Noon-day, beyond all Poſſibility 
of doubting. He taught it plainly, de, 
claring that his * Kingdom was not of this 
World; exhorting us to lay up our 9 Trea- 
ſure in Heaven, where it would be ſecurg 
and incorruptible; ſhewing us that the Means 
of getting an » Entrance there, was by the 
Practice of thoſe Vertues that he had requir- 
ed; and that thoſe who did "' Good ſhould, at 
_ the laſt Day, come forth unto the Reſurrection 
of Life, but thoſe who did Evil, unto the 
Reſurreftion of Damnation. This I ſay, 
was his Doctrine. And the Belief of this 
being of the greateſt Importance, he was 
not content to confirm it, only by that 
general Credit which his other Miracles 
acquired him; but he allo '* foretold both 
his own Death and Reſurrection, and after 
having ſuffered the one, be accompliſhed 
the other; that ſo he might, by a pecu- 
liar Miracle, adapted to the very Caſe, 


u John xvii. 36. ? Matt. vi. 20. Luke xii. 33, 
1 Matt. xxv. 31. c. John v. 29. Matt. 
xvii. 22, 23. Max. ix. 31. Luke xviii. 32, 33. Matt, 
xx. 18, 19. Matt. xxviii. 6, Act. i. 3. 
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prove the Truth of this Doctrine, even 
by ocular Demonſtration. Thus it is, 
that by him Life - and Immortality are 
brought to Light, Not only his own, but 
ours. For that is the "5 Conſequence .the 
Apoſtles always. firmly maintained. And 
the Application they made of that Con- 

ſequence to Practice was, that thoſe who 

admitted it, ſhould live anſwerably to the 
Hopes it gave them; that is to ſay, 75 

Joberly, rigbteouſiy, and godlily, in all I ho- 
ly Converſation is blameleſs and without Spot, 
'9 cleanſed from all Filthineſs of Fleſh and 
Spirit, perfecting Holineſs in the Fear of 
God, and ** purifying themſelves, even as 
God is pure; to the end that by ſuch *' ſtrict 
Continuance in well doing they might obtain 
eternal Life. 

S. You have great Reaſon to repreſent 
this, as the utmoſt Force of the Goſpel. Ir is 
indeed the ſame in kind with that, where- 
withal I concluded my Diſquiſitions, but 


'+ 2 Tim. i. 10. *5 1 Cor. xv, 12. 1 Theſ. iv. 
14. 1 Pet. i. 3. Tit. ii. 12,13. *7 2 Pet. iii. 
18 2 Pet. iii 19 es 20 
11. 2 bet. Iii. 14. ?? 2 Cor. vii. 1. 1 Joh. 

Wl. 3» ** Rom. ii. 7. | 


infinitely 
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infinitely ſtronger, and more proper to 
incline Mens Wills, and bind them to 
the exact Performance of their Duty: 
And now I am ſatisfied that thele ſeveral 
Advantages, which as you ſay occur un- 
to us by Jeſus Chriſt, do perfectly ſupply 
thoſe Defects and Imperfections, under 
which our natural Condition laboured. 
But that being ſo, I perceive the great 
Importance of another Enquiry, which 
might indeed more naturally have pre- 
ceded theſe Explications of yours, but 
is not yet unſeaſonable. It is this. Seeing 
the Goſpel of Jeſus Chriſt is ſo proper and 
efficacious a Means, to direct and help 
us in thoſe Ways which lead to eternal 
Happineſs, I would gladly know by what 
kind of Proof we may be fully aſſured of 
its Truth : I mean, that /uch Things were 
really ſaid and done, as are therein recorded. 
For there lies the Streſs of the whole Mat- 
ter. And it behoves us to ſee that the 
Foundations be very ſure, upon which 
we build ſo important a Structure as this 
is. 


F. Tou 
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F. You judge rightly of the great Inv 
1 oſ the Enquiry you now make. 

or if the Hiſtory of Jeſus Chriſt be not 
true, then are all Conſequences drawn 
from thence vain and frivolous. But if 
it be true that he /aid and did what the 
Evangeliſis record of him, then are all 
my foregoing Concluſions ſtrong. Now 
the Proof hereof appears to me moſt 
evident in the hiſtorical Series of what 
followed his Appearance. It is Matter 
of Fact that we enquire after: viz. That 
be liv'd, and taught, as is recorded of him; 
and that he confirmed his Teaching during 
his Life by Miracles; and much mere after 
bis Death, by his Reſurrection. This is 
atteſted by the Apoſtles, Diſciples, and 
primitive Chriſtians: In whom therefore 
we are to examine two Things: Firſt, 
Their Capacity to judge of what they ſaw 
and heard, (I mean only that they did 
really ſee and hear it;) and then their 
Fidelity in reporting it. Now the Capa- 
city neceſſary to diſcern ſuch apparent 
Matters of Fact, as are the Foundation 
of Chriſtianity, is ſo ſmall, that every 


Man 
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Man of common Senſe is ſufficiently 
endowed with it; and therefore it cannot 


be doubted of in thoſe Witnefſes. Their 


Fidelity has ſeveral Confirmations; as, 


The exemplary Purity and Unblamableneſs 
of their ** Carriage in all other Reſpects; 


their *3 Difintereſtedneſs even in this Reſpect, 


in that they ſought no worldly Advantage 
by their Teſtimony; nay more, their ſuffering 
all manner of *+ Perſecution, and even 
1 Death itſelf, for Confirmation of its Truth; 
and finally She concurrent Teſitmony from 
Heaven which accompanied their Mi- 
niſtry, by enabling them (even as Chriſt 
himſelf) to work Signs * and Wonders and 
divers Miracles, Let this be applied to 
thoſe who were themſelves Eye-witneſles 
of our Saviour's Performances, thoſe 
many thouſands who ſaw and belie A in 
him. Then let us look into the Fruic 
of their Miniſtry, the hiftorical S:ries of 
Things, as I even now called it. After 
his Death theſe Witneſſes ſpread themſelves 
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. 2 hel: in. . Act. viii. 1. 1 Cor. iv. 11, 
12. 2 Tim. iii. 11. AR. vii. 58. Sc. Mark, 
xvi. 20. Act. xix. 11. 12. Heb. ii. 4. 
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into ſeveral 3 Regions, and Countries; and 
Millions were convinced of the Truth of 
their Report, by the irreſiſtible Evidence 
which they gave of it. Theſe Millions 
again produced others, being all accom- 
panied with a divine 5 Bleſſing, and very 
many (during the firſt Ages) with a s di. 
vine Power, ſo long till Chriſtianity 
overſpread, in a manner, the Face of the 
whole Earth. This is plain Matter of 
Fact. The Records of theſe Things, 
whether in the Goſpel itſelf, or in the 7 
Hiſtories of the next ſucceeding Ages, do all 
agree in the ſame Account thereof. And 
ſince. that Time, thoſe Records have, 
through the Succeſſion of ſeveral Ages, 
been conveyed unto us, with the ſame, 
or greater, Certitude than any other Hi- 
ſtory of ſuch Antiquity can boaſt of. 1 
ſay, not only with the ſame, but greater 
Certitude. For the Memorials of other 
Hiſtories, are now no where to be found 

3 Act. vii. 4. 5. AR. xi. 19. Act. xvi. 8. &c. 
Act. xxvii. 1. Aa. xxviii. 12. 2 + AR. ii. 411 


AR: iv. 4. - * 2 Cor. x. 4. AQ. W. 31. AR x, 
44 Rom. xv. 19. 7 See the Authors quoted below 
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but in Books or Monuments. Not only 
Emperors are dead, but their Empires 
alſo are buried in a Chaos of Viciſſitudes: 
So that there remains no living Witneſs, 
no real Effect now operating upon the 


Minds of Men, that can be an Argument 


they ever ſubſiſted. But with the Hi- 
ſtory of Jeſus Chriſt it is otherwiſe. For 
the World is yet full of living Chriſtians. 
And therefore it cannot be doubted, that 
Jeſus Chriſt had once an Exiſtence among ſt 
Men. Unleſs ſome other Reaſon could 
be aſſigned for the ſpreading of his Name 
and Religion throughout the Earth, and 
the propagating of it from Generation to 
Generation, than what I have now touched 
at, it muſt be allowed that theſe two 
Propoſitions, viz. That here are now 


Chriſtians in the World, and that their firſt 


Author was Feſus Chriſt, are chained . 


together by the ſame Neceſlity as Efßeci 
and Cauſe. But none have yet dared to 
undertake ſo manifeſt an Abſurdity. 
Even the boldeſt Atheiſts, who have 
attempted to give ſome Account of the 
Exiſtence of the Univerſe without the 

E 2 . Concurrence 
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Concurrence of 'a Deity, have not pre- 
ſumed to give the leaſt Explanation, how 
it could be poſſible there ſhould be now 
any ſuch People as Chriftiens in the 
World, if there had not once been ſuch a 
Perſon as Jeſus Chriſt, Therefore it is 
even as abſurd to doubt that he once was 
(together with the formentioned Conſe- 
quences of his Being) as to doubt that we 
ourſelves now are. This is but a light 
Touch at ſome of thoſe numerous Argu- 
ments which the Subject affords. But 
the Importance of it deſerves your ſtricteſt 
Application in examining them all, 
Wherefore I recommend thoſe Authors, 
who have expreſs]y treated this Matter, to- 
your moſt ſerious Study. In them you 
will find all theſe Allegations that I hint 
at, and much more to the ſame Purpoſe, 
both proved and illuſtrated. Many 
there are who have laboured in that Pro- 
vince: But it ſhall fuffice me now to 
addreſs you unto thoſe that I am myſelt 
beſt acquainted withal. They are, the 
incomparable Gretizs, in his excellent 
Treatile of the Truth of the Chriſtian Re- 


ligion : 
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lion: Our Countryman Dr. Parker in 
his Demonſeration of the divine Authority 
of the Law cf Nature and of the Chriſtian 
Religion, and the French Mounſieur Ab- 
badie, in his Treatiſe (alſo) of the Truth 
of the Chriſtian Religion. Theſe Authors 
have all handled this Subject, in their 
different Methods, with ſo much Strength 
and Clearneſs, that I cannot ſorbear to 
affirm (in Dr. Parker's Words) that Hey 
are ſufficient to give Setisfattion, in that 
Point, to any reaſenable, er almoſt to any 
unreaſonable, Man. | 725 

S. I am much obliged to you for 
giving me this preſent Proſpect of the 
Proofs of the Chriſtian Religion, and ſhall 
not fail to obſerve your Directions in the 
further Study of thoſe Authors that you 
recommend unto me. Nothing is ſo 
important as this; and therefore nothing 
ſhall have ſo much of my Care. This 
is indeed ſo very important, that, ſup- 
poſing a Satisfaction therein; I ſcarce 
know any Thing elſe worth the while to 
inquire after, And if I could perfectly 
attain to that Freedom from all Preoccu- 
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pation which you required from me in 
the Beginning of this Entertainment, I 
ſhould certainly here ceaſe from troubling 
you with any further Difficulties. For 
I muſt acknowledge that I have now 
none left but ſuch as ariſe from thoſe 


confuſed Notions which 1 had formerly 


perhaps too carelefly heaped together. 
Nevertheleſs I confeſs that ſome of them 
yet ſtick with me: And the little Rela. 
tion that I can find they have unto this 
even Path, wherein you conduct me, 
leaves yet ſome Relicks of Uneaſineſs 
in my Mind. 

F. Fear not to propound them, — 
ever they are. We ſhall perhaps find 
ſome more eaſy, and more general Way 
to ſolve them than you are aware of. 

S. If it be ſo indeed, that the Way to 
eternal Happineſs hes only in the ſtridt Per- 
formance of thoſe Duties which the Nature 
of Things and the Law of God requires from 
45; what ſhall we then fay to all that 
ceremonial Outſide of Religion, which bears 
ſo glorious an Appearance in the Eyes 
of (Re World? How ſhall we eſteem all 

thoſe 
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thoſe notional Syſlems of Theologys-thoſe 
namereus Articles of ſpeculative Belief, that 
have little or no Influence upon our Prac- 
tice? And laſtly, what ſhall we judge of 


the Condition of thoſe Perſons who fall 


foort of that Perfeficn in Practice, which 
theſe Rules require? I know you ſee the full 
Extent of theſe Queltions, and therefore 
] deſire not to deſcend into Particulars ; 
but chuſe rather to leave them in this 
general Form, that they may be the 
more fit to receive that general Anſwer 
which you make me expect. 

F. You do very well. But now, be- 
fore I enter upon that Anſwer, I think 
fitting to premiſe one Word in further 
Confirmation of your Suppoſition, that 
our eternal Happineſs does depend upon the 
Performance of our Duty. Tho' that Sup- 
poſition be the plain Conſequence of the 
ſtricteſt Reaſoning we have been able to 
make by our natural Light, yet it will 
be uſeful unto us to obſerve alſo what 
Ground it has in Scripture. For we muſt 
remember that the View we are now 


taking of Religion is properly to be con- 
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fined to that Knowledge we have of it 
by divine Revelation. And in this Me- 
thod I think I ſhall eſtabliſh the ſame 
Concluſion by as clear Teſtimony as it is 
poſſible for Words to - expreſs. If we 
examine it (7/7) by thoſe figurative Ex- 
preſſions, of * knowing Chriſt, of loving 
Chrijft, of 3 believing in Chriſt, of + being 
in Chriſt, of 5 being born of God, and the 
like, which all import a Title to future 
Happineſs, we ſhall Hnd no other Mark 
whereby to know that we are in ſuch a 
Condition, than by our Obedience to God's 
Commandments. Again; if we look into 
the great End of Jeſus Chriſt's Coming into 
the World, we ſhall find indeed that it 
was to ſave us. But how? By ſan#ifying 
4s. It is faid, that he became the Author 
of 5 eternal Salvation, But to whom? To 
7 them that obey him, He offered himſelf a 
Sacrifice, and bear our Sins in his own, 

1 John ii. 3, Wc. * John xiv. 21. John xy. 
10, 14, 1 John ii, 5. 2 John vi Jam. jj. 14; 
1 John v. 5. Rom. vii. 1. Gal. v. 24. 1 John 
ii. 6. Rom. viii. 14. 1 John v. 4,18. 1 John 


ii. 29. 1 John iii. 9. Matt. i 21. Acts iii. 26. 
Eph. v.“ 25, Sc. 1 John iii. 5. Heb. v. . 
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Body on the Tree. But why? That we 
might be * ſanctiſyed by his Offering, and 
that being 9 dead unto Sin we ſhould live 
unto Righteouſneſs. He redeemed us alſs 
it is true: But from what? From i Ini- 
quity: And only conſequentially thereunto 
from Puniſnment. This we muſt needs 
take to be the Senſe of thoſe Expreſſions, 
and that the greet Deen of his Appea— 
rance was toi deſtroy thei/orks of the Devil. 
For it is expreſsly ſaid, that nothing 
unclean ſhall in any wife enter into the new 
Jeruſalem. and that io Man without ! 
Holineſs foall fee God. And hence it is 
that Jeſus Chriſt himſelf fo plainly tells 
us, that 2! 7s not "4 every one that faith unto 
him Lord Lord, (which is to fay, that 
acknowledges him to be the Ac 12 ah, or 
that believes i in him tar only as to pray 
unto him, and to expect Salvation by 
him) that ſhall enter into the Kingdom of 
Heaven, but he thet deth the will ef ibe 


© Heb. x. 16. Heb. ix; 14. 1 Pet, ii, 24. 
in eee is.. t Job fi. . 
Rev. xxi. 27. Heb. x1. 14 Matt. vi. 
21, 22. | 
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Father who is in Heaven. And the Apoſtles 
alſo, therefore, ſo carefully precaution us 
againſt the Miſtake of thinking that the 
hearing of the Law could profit us any thing 
without rhe doing of it. Let no man deceive 


| you (ſays 6 one of them) be that doth 


Righteouſneſs is righteous, and he that 
committeth Sin is of the Devil: And *7 ano- 
ther, be not deceived, God is not mocked, 
for whatſoever a Man ſoweth, that ſhall 


be alſo reap. There lies the Streſs of all: 


It is in doing. Or if this be not yet 
ſufficient to prove it, we have but to re- 
flect, in the laſt Place, upon thoſe Con- 
ditions by which the Scripture declares we 


hall be judged at the laſt Day. What are 


thoſe Conditions that will be then de- 
manded in us, ſo as that with them we 
ſhall be received into Happineſs, and with- 
out them condemned unto Miſery? In 
one Word, Mey are nothing elſe but good 
#3 J/orks, Works of Picty, and of Cha- 

'5 Rom. ii. 13. (Jam. i. 22. 1 Joh. ii. 5,8. 
* Gaal n. , i Jer, xxx. . 
X11, 13, 14. Ezck. xviii. 26, &c. Ezek. xxx iii. 10, 


&c Matt. xvi. 27. Matt. xXv. 14, &c, Rom. ii. 5, 
Sc. 2 Cor. v. 10. Rev. xx. 12, &c. | 
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rity. Such works as we have already 
found to be required from us, both by 
the natural and written Law of God, The 
Places that witneſs this Truth are full 
and clear: Wherefore I refer them (with 
all others that I hint at) to your careful 
Peruſal. And I think I may now con- 


clude this Point firmly eſtabliſhed ; That 


the Performance of our Duty 1s the only 
Means by which we can expett Succeſs in 
the Working out our Happineſs. Tho' I 
had hinted at this before, yet your laſt 


Queſtions have made me think it needful 


to repeat and fortify it. 

S. And I cannot but acknowledge that 
tho' I was allo in a great meaſure per- 
ſuaded of it before, yet I have now re- 


ceived a new Satisfaction in this clearer . 


Conviction. But I fee not yet the Uſe 
you intend to make of it, in order to the 
ſolving my foreſaid Difficulties: Becauſe 
thoſe Difficulties are grounded even upon 
the very Suppoſition that this Doctrine 

is true. | 
F. You will quickly perceive that 
Uſe. For this Principle, being once 
firmly 


n r 
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firmly eſtabliſhed, will open us an eaſy 
Paſſage thro* all manner of Obſtacles: 
Let- us apply it to your firſt Inquiry. 
phat ſhall we ſay to all the ceremonial Out- 
Side of Religion? J anſwer, That it is juſt 
of fo much true Value as it contributes Help 
to lead us in a Courſe of Obedience to the 
Will of God : And no more. For that is 
tie only Thing of Conſequence unto us, 
and nothing is to be efleemed further than 
as it has a Tendency thereunto. 

9. Since you keep fo ſtrictly to that 
Rule, I beg Leave to aſk one Queſtion, 
by the by, before we proceed any further, 
And it is this: Hhether has this ceremo- 
al Outſide any ſuch real Influence upon 
that more ſubitantial Pars of Religion 
which you place in Practice, or no? 

F. Yes, it has. The publick aſſem- 
bling of People to proieſs their Adoration 
of a ſupreme Deity is an Honour abſolutely 
due unto that Deity, and in that Reſpect 
is itſelf à part of Natural Religion. It is 
alſo a proper Means of preſerving that 
ewful Senſe of Reverence towards the Deity 
tu the Minds of Men, which mightily 

curbs 
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curbs their diſorderly Inclinations, and 
preſerves Regularity and Moderation in 
their very Hearts. And further, it is a 
great Help to the entertaining of brotherly 
Love amongſt Neighbours, and thereby to 
the Settlement and Peace and Well-being 
of Societies. Theſe are all eſſential Parts 
of our Duty. And therefore an external 
Profeſſion of Religion, having. ſo great an 
Tafiuence thereupon, ought not to be ſlighted. 
But to prevent Miſtake, I will add this 
Word: That, as ſeveral Circumſtances, 
of Perſons, of Time and of Place, may 
require different Methods of making this 
outward Profeſſion ; becauſe one may be 
more ſucceſstul in ſome Occaſions than 
in others; therefore it 1s not to be ſup- 
poſed that one and the ſame exact Form 
thereof is always neceſſary: But that 
ſeveral Alterations may be allowed in this 
ceremonial Part, according to the Exi- 
gency of thoſe Circumſtances: And that 
which Way ſoever contributes moſt at any 


Time to the main End of Religion is then to 


be eſteemed and chiſen as the moſt perfect. 
S. I now conceive this well enough. 
And therefore I intreat you to proceed to 
my 


| th 
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my ſecond Enquiry, which is about the 
more notional Part of Religion, thoſe ſpecu- 
lative Articles of Belief which ſeem not 
proper to have any er Influence Ws 
our Practice. 

F. To that, I ſay, that if thoſe * 
culations have really no Influence at all 
upon our Practice, then are they to be 
looked upon as meer Trifles, of no real 
Value. But if they have any Influence 
that Way, then, as I ſaid before, they 
are to be had in more or leſs Conſideration, 
according as that Influence is ſtronger or 
weaker. The fundamental Point of all 
Points, without which the "9 Apoſtle has 
obſerved there can be no ſuch Thing as 


Religion, is the Belief of the Exiſtence of a 


Deity, and of future Rewards and Puniſh. 
meats, The Influence of this is univerſal, 
it being adapted to the natural Faculties 
of all Mankind; and eſpecially to work 
upon thoſe main Springs of Hope, and 
Fear, which are the chief Movers unto 
Action: And therefore it ts 2 called he 
Power of God unto Salvation: And it is in 
19 Heb. xi. 6. Rom. i. 16. 

5 Effect 
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Effect the powerfulleſt Engine of all others 
to engage Men to their Duties. There 
are other Points alſo, inferior indeed to 
this in Strength and general Uſefulneſs, 
tho' of a more refined and nobler Na- 
ture; yet of great Efficacy alſo, where 
they are on the one Side judiciouſly incul- 
cated, and on the other Side received into 
Minds that are fitly diſpoſed: Such Points 
or Articles (I mean) of Belief, as work by 
a Principle f Love, and whoſe parti- 
cular Foundation is in Chriſtianity. But 
I judge it not needful to branch out theſe 
general Heads into ſo many Subdiviſions 
as ſome have done. On the contrary, I 
rather blame the too great Curioſity of 
thoſe Spirits, who by ſuch like Niceties 
have rendred our plain Duty an intricate 
Science; and by laying too great Streſs 
upon Points of ſmall Moment, have 
enervated the Strength of the moſt ſub- 
ſtantial ones. Nevertheleſs I condemn 
not the Intention of any Man, who, 
finding the Force of any ſuch particular 
Topick upon his own Mind, makes uſe 


* Rom. v. 8. 2 Cor. v. 14. Gal. v. 6, Eph, ii. 
3, Sc. Eph. v. 2, 25. 1 John iv. 9, 19. 
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of it to incite himſelf to his Duty. Let 
him in that freely uſe his own Liberty. 
is ; Only let him not offer to impoſe his Fancies 
| upon other People. For, when all is done, 
| the true Eſtimate of Opinions, as well as 
Ceremonies, is only to be made by their 
wh Aptitude to influence our Practice. 
| - Whatſcever may be helpful tous in the Per- 
Formance of our Duty is to be purſued: What. 
ſoe ver may be a Hindrance in that Perfor- 
mance ought to be avoided; and wheg/ocver 
does neither help nor hinder, may be looked 
upon as indifferent. But, as all Men are 
not equally wrought upon by the {ame 
Motives, ſo there may and ought to be 
ſome Latitude ailowed in this Kind as 
well as in the other. 

S. I intreat you, permit me to inter- 
pole one Word more before we quit this 
Subject. The great Iudiſerency which you 
teach me to have for Dottrines that are 
meerly ſpeculative, and the narrow Reduc- 
tion of Thiuns abſolutely neceſſary to jew 

| Heads, which you ſeem to aim at, are ſo 
ft oppoſite both to the common Opinion 
; 1s and Practice of the rnoic part oi Chrilli- 
| | | ans, that J would gladly learn either how 

| to 
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to comport myſelf amongſt them in thoſe 
Reſpects without Offence, or, if poſſible, 
how to oppole them with yet more 
Strength. Wherefore if you judge any 
thing further may be conveniently added 
upon that Subject, I beſeech you not to 
refuſe me that Satisfaction. 

F. Truly if you attend rightly to what 
[ have ſaid already, there is little Need 
of adding further. But however I will 


do it in a few Words, that may anſwer 
both thoſe different Ends which you aim 


at. And, firſt, in Oppoſition to thoſe 
Multipliers of ſpeculative and abſtrufe 
Notions. Let ſuch men conſider that 
the End of Religion is ta help the meaneſt 
and the ignoranteſt of Mankind to Salvation, 


as well as the richeſt and the learnedeſt. 


Any ſuch Notions therefore as paſs the 
Comprehenſion of the meaneſt Capacities, are 
not to be reckow'd as Things whoſe Know- 


ledge is of abſolute and indiſpenſible Neceſſity 


to every one. Becauſe thoſe that fall ſhort- 


of that Comprehenſion would thereby be 
excluded from a Poſſibility of Salvation. 
And I may add, that it is to be feared 

even 
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even the ſubtileſt of thoſe Doctors them- 
ſelves would, in ſome Caſes, run great 
Hazard. If this ſimple Conſideration 
will not make them more modeſt in their 
Speculations, and more reſerved in | 
broaching them, it may be juſtly doubted 
they are wedded tkereunto by ſome other 
Tye than the bare Love of the Truth. 
But if they will hereupon complain of an 
imaginary Injury done to them, in con- 
fining their lofty Fancies to that low 
Rank of Contemplatiors which occupy 
the Vulgar, you may rectify their Miſ- 
take by looking back to what I have 
already declar'd unto you, v:z. that every 
Man may make uſe of ſuch Speculations 
as he finds really to have the moſt effec- 
tual Power upon himſelf to engage him 
to the Performance of his Duty. Let 
that only be their End; and in order 
thereunto let them freely exerciſe all the 
Faculties of their own Souls; the more 
the better. But I muſt ſtill repeat, that 
in Matters of ſuch abſtracted Speculation 
as we now ſpeak of, no Man ought to 
. impoſe upon another. One Man's Opi- 
| non 
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nen ought no more to be preſcriled for the 
Entertainment of any Man's Mind, than 
one May's Appetite ought to be the Rule of 
chufing Food for another Man's Stomach. 
| Whatfoever is univerſally found uſeful 
by every one, either for Body or Mind, 
may be determined to be univerſally ne- 
cellary; but nothing elſe. At leaſt (I 
ſay at leaſt) nothing can be determined 
to be univerſally neceſſary which the far 
greateſt Part of Mankind are utterly un- 
capable of receiving. Oh that we could 
at once ſee an expurgatory Index of 
School-divinity framed upon theſe Prin- 
ciples! How would the Peace of the 
World be reſtored and ſecured, by root- 
ing out the very Ground of all Conten- 
tion! The Work is not hard to compre- 
hend. Theſe Rules are eaſily applied to 
particular Caſes. But IT muſt leave theſe 
general Reflections, to return to you, and 
tell you that if you apply what I have 
ſaid to the Deſire you intimated of learn- 
ing how to comport yourſelf amongſt o- 
ther Men of different Opinions, you will 

_ perceive thereby that Things indifferent are 
. nal 
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not worth the Pains of Contention, nor can 
they compenſate the Evils that may at- 
tend it: Wherefore a prudent compliance 
therein is for the moſt part adviſeable. But at 
the ſame time, nay always, you are bound 
to preſerve your own Thoughts inviolate in 
Matters eſſential , and neither to af nor 
declare any thing contrary thereunts ; and 
alſo not in any wiſe to be an Iuſtrument of 
violating that Privilege in others which you 
claim unto yourſelf. The faithful Obſer- 
vance of theſe Rules, this gentle and 
peaceable Diſpoſition, will (I aſſure you) 
help much to carry you ſmoothly through 
the rougheſt Paſſages that you may hap- 
pen to meet with in your Life. And this 
is now full enough for me to ſay upon 
that Head. The further Application 
thereof I refer unto your own Sagacity. 
§S. What you have ſaid is indeed a- 
bundantly ſufficient. And I will be care- 


ful to make uſe of it in my own Practice, I. 
with all poſſible Modeſty and Inoffenſive- 
neſs. Only one Difficulty more remains, 
which I have already propounded, about 
the Condition of the Perſons who fall ſhort 


of 
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of that Performance which your preceding 
Rules ſeem 10 require. But that Difficulty, 
I confeſs, ſeems to me very conſiderable, 
and withal ſomething formidable. For 


J am ſenſible of the general Defectiveneſs 
of Mankind in that Reſpect, and there- 
| fore dread the Conſequences thereof in 
| my own Perſon. If you can free me 


trom that Anxiety, I acknowledge that 


my Mind will be at great Eaſe; and 1 


ſhall then ceaſe from importuning you 
any further with ſuch manner of Queſ- 
tions as thele have been. 

F. Expect not that I ſhould eaſe you 
by any Diſpenſation from the Duties 
which the Law of God exacts. No: 
Milh him Obedience is better than Sacrifice. 
And I have already ſufficiently proved 
that we can have no other certain Mark, 
but our Obedience, of our having any 


Intereſt in the Sacrifice even of Chriſt him- 


ſelf. That therefore is the Thing that - 


lies upon us to look after ; to aſſure our 

Intereſt in him that Way; and then we 

need not doubt of our participating of 
: 1 Sam. xv. 22. PC. li, 16, 17, 

thoſe 
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thoſe Benefits which he came to procure 
unto Mankind. I ſay then, That our 
Obligation to actual Obedience is indiſpenſi. 
ble. But nevertheleſs I would not have 
you look upon it with ſo uncomfortable 
a Proſpect as you ſeem to do. For tho 
I will acknowledge it to be hard, yet I 
muſt aſſert that it is t impoſſible to be 
performed. And that being ſo, the In- 
couragements propounded are abundantly 
ſufficient to ingage any reaſonable Man in 
the Attempt. This Argument is copious. 
But I will endeavour, as I have done hi- 
therto, to bring all to the ſhorteſt and 
directeſt Iſſue that Ican. Remember, then, 
that in your natural Reſearches you have 
eſtabliſhed one of the moſt eſſential Pro- 
perties of the Supreme Diety to be Good- 
neſs. Now obſerve how inconſiſtent it is 
with that Idea, to ſuppoſe him to require 
more from us than he has capacited us to 
perform. Tis the unjuſt Charge of e 
 flothful * Servant, that his Lord expected 
to reap where he had not ſown; than which 
nothing can be more injurious to the di- 

Mat xxv. 24, &c. 
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vine Perfections. The Obedience there- 
tore that he requires muſt be ſuch as is 
ſuitable to the Capacity of Human Na- 
ture, accompanied with thoſe Aſſiſtances 
which he affords it. He expects not from 
us the Perfection of pure intellectual Spi- 
rits, but ſuch Things as Men cloathed 
with Fleſh may attain unto. And from 
every Man 1n particular he expects Per- 


formances proportionable to the particu- 


lar Circumſtances of his Condition. This 
is perfectly reaſonable in itſelf, and it is 
no leſs perfectly eſtabliſned in Scripture. 
Our Saviour declares in many Places 4 
ibat the Meaſure of Mens Tranſgreſſions 
ſhould not ſo much be taken by the Afts them- 
ſelves, as by the Meaſure of Light and Con- 
 vifion againſt which they were committed. 
And in one Place he does it in theſe ex- 
preſs Words, That the Servant who knew 
bis Lord's Will, and prepared not himſelf, 
neither did according to his Mill, ſhould be 
beaten with many Stripes; but that he who 
knew it not, and did commit Things worthy 


3 1 Cor, xiii. 9, c. Matt. xi. 20, c. Luke. 
x. 12, Cc. Joh, xv. 22, 24. Luke xii. 47, 48. 
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of S:ripes, ſhould be beaten but with fery, 
For (he adds) unto whomſoever much is 
given, of him ſhall much be requir'd, Thus 
therefore it is evident that he Duties re- 
. guir'd from us bear a 5 Proportion to the 
Knowledge, and Strength, and Opportunity, 
or (in a Word) to the Capacity given us. 
So that they are not abſolute Impoſſibili- 
ties, and therefore neither ought we to 
be dejected with Deſpair of their Atchiev- 
ment. | | 

S. I cannot well anſwer either your 
Argument or your Proof. But neverthe- 
leſs I find in Effet, by. Experience, that 
all Mankind fall much ſhort of Perfection. 
And therefore this ſeeming Appearance 
of it in Theory does not yet free me from 
thoſe Anxieties which ariſe from its ma- 
nifeſt and real Defect. 

F. Have Patience a little. We ſhall 
quickly come to a better Underſtanding 
of the Thing. You allow my Proof to 
be good, that the Perfection requir'd from 
us is attainable; but yet you affirm, that in 
effect it is never attained. Theſe Things 


5 Rom. xii. 3, &c. Eph. iv. 7, &c. 
arc 
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are inconſiſtent one with another. Let 
us inquire therefore whether there be not 


ſome Miſtake in your Notion of Perfection. 


For probably it is in this as in other De- 
bates, that the Knot lies only in the 
right Explication of ſome Term. Our 
Wranglings are ordinarily more about 
Words than Things, and moſt Men would 


be of the very ſame Mind, if they did but 


once rightly underſtand one another. This 
Miſtake of yours (for ſuch I preſume it 
to be) I had deſign'd to obviate, by tell- 
ing you already that the Obedience re- 
quired from us is ſuch as is ſuitable to 
the Capacity of human Nature. Now 
I deſire you to obſerve, that if you look 
for ſuch a Degree of Perfection in that 
Obedience as is abſolutely above that 
Capacity, you are in a manifeſt Error ; 
for that cannot be the Degree that is re- 


quired from us. Let us ſee then what 
it is. The Expreſſions truly are very 


comprehenſive and ſtrong, viz. That we 
muſt be holy, pure and perfect, as our 
Father, who is in Heaven, is perfect. Well, 
What can this ſignify ? The abſolute 
| 5 * Per- 
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Perfection of God is certainly not at- 
tainable by ſuch Creatures as we are. 
Wherefore the Senſe of that, and all ſuch 
like Commands, muſt needs be, that as 
the Nature and Eſſence of God is placed 
in the higheſt Degree of all Perfection, 
ſo we ſhould tend to the higheſt Degree 
of that Perfection which our Natures are 
capable of; and that we ſhould faithfully 
improve the Talents that are put into our 
Hands, the Opportunities and Advan- 
tages that are offered us, to that Pur- 
poſe. This, 1 ſay, is paſitively required 
of us, and leſs than this will not ſerve the 
Turn. | 

S. I beg your Excuſe that I cannot 
yet yield a full Aſſent to what you drive 
at, until you pleaſe to explain more par- 
ticularly to me what is that very Degree 
of Perfection which you ſay our Natures are 
capable of, that ſo I may examine whe- 
ther in Effect it be ever attained or no, 
F. You do well; and I will endeavour 
to ſatisfy you. Remember then that it 
is not the Perfection of God, nor of Angels, 
but of Men ; and that neither is it the ſame 
Degree 


„„ 
Degree of Perfection in each individual | 
Man, but different according to Mens diffe- | 
rent Capacities. In a Word, it is not 7 Im- | 
peccability, but * Sincerity. And now I | 

will further ſhew you what this Sincerity | 
means; and that it is the very Thing re- | 
quired of us; as alſo that it is attainable; 
and that it has been attained. After 
which I adviſe you to diſpute no longer 
about it, but to apply yourlelf to Practice, 
and let the Effects thereof ſhine forth in 
your Life. Sincerity is nothing elſe but an 

Honeſt, upright, hearty, and conſtant Ap- 
plication of Mind, accompanied with the 
ſame faithful Exertion of all poſſible Eu- 
deavours, to do the Thing required. *Tis 
the doing of all that poſi bly can be done, and 
not more, That this is required appears 
from God's demanding tbe whole 9 Heart, þ 
and declaring the Incon/iſtency of bis 
Service with that of the World: I ſay this | 
ſhews that he requires the utmoſt Exerciſe | 
of all our Powers in the obeying of his | 
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7.3 King. viii. 46. Eccl. vii. 20. 1 John i. 8, 10. | 
Jam. iii. 2. 1 Cor. v. 8. Tit. ii. 7. 9 Deut. ; 
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Commandments. And where the Heart 
is thus ſincere and upright, the Intention 
honeſt, and the Mind willing, I do not 
ſay the Will is taken for the Deed, but 
I affirm that the Deed is accepted accord - 
ing to the Meaſure of the Capacity, ** ac- 
cording to that a Man hath, and not ac- 
cording to that he hath not, And hence 
it is that in Scripture @ willing Heart is 
frequently ſtiled a perfect Heart. And the 
Apoſtle Paul in the ſame Place, where 
he acknowledges that he bad not really at- 
tained to Perfection, but was only preſſing 
forwards towards it, nevertheleſs accounts 
himſelf amongſt the number of thoſe that are 
perfect: Undoubtedly, becauſe his En- 
deavours were ſincere and conſtant. Now 
that this Sort of Perfection is attainable 
is evident in itſelf, beyond any Proof 
that can be made of it. For it is nothing 
elſe but doing all that ever a Man can do. 
And ſurely no Man is ſo abſurd as to 
deny the Poſſibility of his doing what he can 

do. But here it wil be good to ſubjoin, 


* 2 Cor. viii. 12. 12 1 Chron, xxix. 9. 
13 Phil. iii. 12, 15. 
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that this Notion of doing all a Man can 
do is not a Palliation for groſs and fre- 
quent Miſcarriages. On the contrary, it 
is an abſolute Obligation to overcome 
them. For there is no Man but by a 
conſtant Watchfulneſs may be ſo far Ma- 
ſter of his own Actions as not to fall 
frequently into the ſame known Fault. 
Let us conſider it in a familiar Example. 
What ſo common as ſcearing? Now can 
it be doubted but any habitual Swearer 
may, with a ſtrong Reſolution and dili- 
gent Care, retain himſelf one Quarter of 
an Hour from that Sin? Surely it cannot. 
But if a Quarter of an Hour, why not 
then Half an Hour, why not an Hour, 
a Day, a Week, a Month, a Tear? The 
ſame Care will ſtill produce the ſame 
Effet. And not only fo, but the Work 
will be more eaſy in the End than in the 
Beginning. For the Strength of the 
Habit, which in the Beginning ſwayed 
powerfully towards Vice, and made the 
firſt Reſiſtance difficult, will in the End 
help as effectually towards the Work of 
Reformation, and make the Conquelt 

F 3 eaſy. 
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eaſy. Then will be experienc'd. the 
Truth of thoſe Sayings, That the Com- 
mandments of Chriſt are not 4 grievous, 
but that bis is Yoke is eaſy and his Burden 
light. And what I ſay on this particular 
Inſtance of ſwearing will hold in all other 
known Tranſgreſſions. KReſelution and 
Watchfulneſs will cevercome them. He that 
makes it as much his Buſineſs to reform 
his Life as another does to learn ſome 
Trade, or Art, will ſucceed as effectual- 
ly in that Deſign as the other in this, 
The one may fail now and then: But in 
the main he practiſes his Art exactly, and 
is therefore reputed a perfect Maſter. 
And ſo the other, tho* he be not exempt 
from all Poſſibility of Miſcarriage, yet he 
cannot chuſe but attain to ſuch a Congueft 
over Sin, as that it ſhall have no longer 
am Rule over bim, and to ſuch a general 
and habitual Practice of Virtue as maytruly 
denominate him a righteous Perſon. And 
doing ſo, that Man may have Comfort 
for the Scripture is moſt evidently clear, 


14 1 John v. 3 *5 Matt. xi. 30. Rom: 
. 14. 
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that his *7 former Tranſgreſſions ſhall be no 
longer imputed to him, but that by Perſeve- 
rance in an habitual Courſe of well-doing he 
ſpall fave his Soul, Thus then, I ſay, 
this Perfection is, attainable ; and with 
it, Happineſs. The Importance is, that 
we apply ourſelves heartily to the Work: 
For where ſuch Application 1s real, it 
fails not to be effeZual. In the laſt Place, 
I have promiſed to ſhew you that this 
Sort of Perfection, I ſay, perfect Sincerity, 
has in Effect been attained : And for that 
I here give you a Lift s of divers Perſons 
who are recorded to have thereby experienced 
both Comfort and Aſſurance in their Condi- 
tion, I will add no more. But to con- 
clude, becauſe of the Importance of the 
Matter, I refer you, for the Removal of 
all other Doubts upon it, unto that honeſt 
and plain, yet excellent, Diſcourſe of 
the Reverend Dr. Tillotſon's upon 1 Fobn 
lit. 10. (In this the Children of God are 

77: Prov. Wii. 1g. II. i. 16, Ce, If. h. 2, 
Ez. iii. 18, &c. Ez. 18. Ez. xxxiii. Rom. ii. 7. 
15 2 Kings xx. 3. Neh. xi. xiv. xxii. Job. xxvii. 
5, 6. Job. xxxi. 6. Pſal. vii. viii. xxvi. If. xxxviii. 
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manifeſt, and the Children of the Devil; 


whoſcever doth not Righteouſneſs is not of © 


God,) which ſingle Sermon of his will 


teach you more ſolid and uſeful Religion 


than many Volumes of notional and 


diſputative Authors. 


S. I cannot but now acknowledge that 
this Scheme you have given me of Chriftian 
Religion is ſo plain and intelligible in all 
its Parts, ſo ſuited to the Faculties of Hu- 
man Nature, and ſo egreeable to the re- 
vealed Will of God in Scripture, that I am 
conſtrained to acquieſce in every thing 


you have ſaid. And the great Clearneſs 


that I now perceive therein makes me 
aſtoniſhed at the Perverſeneſs of thoſe 
Men, who, rather than follow the Guid- 
ance of this Light, and walk in that even 
Path which it diſcovers unto them, chuſe 
to throw themſelves into intricate and 


obſcure Labyrinths, where they have no 


Aſſiſtance in their Conduct but from the 
faint and uncertain Glances of dark or 
dazling Myſteries ; or, to uſe a Scripture 
Metaphor, who "9 forſake the Fountain 


--: +9" Jeren. . 13. 


of 
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of Living Waters, and het out unto them- 
ſelves Ciſterns, broken Ciſterns, that can 
hold no Water. 
F. Your Aſtoniſhment is not without 
Cauſe. Yet the Reaſon of this Miſcar- 
riage may be eaſily perceived. Intereſt 
in the Guides or Governors, and Ignorance 
in the general Herd of Men, contribute 
much unto it. But our Saviour himſelf 
has ſhewn us the great Reaſon thereof, 
in telling us that 2˙ Men love Darkneſs 
rather then Light, becauſe their Deeds are 
evil, They are conſcious to themſelves of 
the Evil of their Doings, and are loath 
to be at the Pains of reforming : And 
therefore they endeavour to frame unto 
themſelves ſuch a Syſtem of Religion 
as they fancy may ſave them in their 
Sins, rather than from their Sins. This 
is the great Obſtacle to the Advancement of 
Truth, that they ** receive not the Love of 
it, but have Pleaſure in Unrighteouſneſs. 
But without troubling ourſelves further in 
ſearching out the Occaſion of theſe Mens 


20 John iii. 19, 2 2 The, ii. 20. &c. 
F 5. Miſ- 
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Miſcarriage, I again exhort you, unto 
whom this true Light now ſhineth, that 
you make it your ſpecial Care to caſt off 
the unfruitful Works of Darkneſs, and to 
let *3 your Light ſo ſhine before Men that 
they may ſee your good Works, and glorify the 
Father who is in Heaven. That will be 
a far more effectual Way of convincing 
them, than all that I have ſaid has been 
to convince you. 

S. I thankfully receive your admoniti- 
on, and reſolve now to ceale all uſeleſs 
Inquiſitiveneſs, and, by the Grace of God, 
to apply myſelf ſo diligently to the Re- 
gulation of my Life by theſe Rules, that 
I may in the End be made Partaker of 
that Happineſs which attends the Obſer- 
vance of them; and that you may, in 
the mean Time, receive the Comfort to 
ſee that, your Labour has not been be- 
{towed upon me in vain. 

F. The good God, I beſeech him, 
ſtrengthen your honeſt Reſolutions, and 


22 Rom. xiii. 12, Eph, v. 11. 
23 Mat. v. 16. 


if REASON. 107 


crown them with a ſuitable Succeſs. To 
facilitate your Work, I will ſum up all in 
a few Words, and then leave you to his 
Bleſſing. You have learnt that he Sub- 
tance of true Religion conſiſts neither in 
Ceremonies nor Notions, but in Sincerity 
and Practice. It lies not in outward 2. 
Profeſſion and Shew;, not in " Meats and 
Drinks, and other carnal Ordinances ; not 
in * Sacrifices, though even of God's own 
Appointment , not in 3 Faith; nay, not 
in + Gifts, how excellent ſoever; nor even 
in the Knowledge of deepeſt Myſteries. Theſe 
Things indeed are Means and Inſtru- 
ments. But he End of all is 5 Righte- 
ouſneſs, and the Effect thereof is Peace 
and Joy in the Toly Ghoſt. What God 
requires at our Hands, towards himſelf, 
is That we adore him in “ Spirit and in 
Truth, What he requires of us towards 
our Neighbours, 7s 7 Brotherly Kindneſs and 
Charity. St. James explains this Jaft 
Branch, in telling us, that * pure Reli— 

24 Rom. xxviii. 29. Gal. vi. 25, * Heb. ix. 20. 
*:IC. i. 17. e. 3 Jam ii. 14. 1 Cor. Xii. 2. Tc. 
5 Rom. xiv. 17. © John iv. 23, 24. 7 1 Cor, xiii. 
t We, 2 Pet. 1. 7. Jam. 1. 27. 
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gien and undefiled before God the Father, 
conſſts in viſiting the Fatherleſs and Wi- 
acrws in their Afliction, and in keeping our- 
ſelves unſpotted from the World. And 
the Prophet Micah comprehends both 
Branches, in requiring us, To do 9 juſtly, 
to love Mercy, and to walk humbly with our 
God. Theſe then are the eternal and in- 
diſpenſable Laws of God to Mankind. 
The Geſpel of Feſus Chriſt is ſo far from 
diſpenſing therewithal, that its great 
Deſign is to inſorce them more ſtrongly, 
and to bind us thereunto more firmly than 
either the Law of Nature or the Law of 
Moſes had done before. It teaches us 
that 4% fear God, and to work Righteouſ- 
neſs, are the Means to procure Acceptance 
with him, and to ſecure our m Happineſs 
both bere and hereafter. Wherefore amuſe 
not yourſelf about uſeleſs '* Queſtions, and 
verbal Controverſies, avoid is profane and 
vain Babblings, and Oppoſition of Science, 


9 Mic. vi. 8. Acts x. 35. Rom. +xiv. 18. 
2 1 Pet. ii 11, c. Mat. x. 2. 2 Tim. iv, 7, $ 


„7 1 Tig. . 4, 1 Tim. vi. 20. 
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falſly ſo called: For thereof come u Envy, 
Strife, Railings, evil Surmiſings, perverſe 
Diſputations, Uncharilableneſs, and all 
manner of Evil, But /iudy thou is the 
Things which become ſound Doctrine, to 
know your Duty on all Occaſions, and to 
do it. Be careful to "* maintain good 
Works: Be i rich therein: Make yourſelf 
a 1s Store thereof againſt the Time to come, 
for they will enable you to lay hold on eternal 
Life : Exerciſe "9 thyſelf continually unto 
Godlineſs, for that hath the Promiſe both of 
the Life that now is, and of that which is 
to come. Now, that you may always re- 
member theſe Inſtructions, that they may 
not ** depart from thine Eyes, but be deeply 
engraven even * upon the Table of thy 
Heart (becauſe indeed they will be ** Health 
to thy Navel, and Marrow to thy bones) I 
will ſeal them up with the Words of aged 
David; and as he to his Son Solomon, ſo 
I adviſe you, my Son, *3 Know thou the 


4 1 Tim. vi. 4,5. Tit. ii. 1, Fc. Tit. 
ii. . 1 Tim. vic. 1. 1 Tim. vi- 19. 
„ . -:* FO. 
Il, 3. Prov, iii. 8, * 1 Chron, xxvili. 9. 
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Cod of thy Father, and ſerve him with a 
perfect Heart, and willing Mind: For the 
Lord ſearches all Hearts, and underſtandeth 
all the Imaginations of the Thoughts : If 
thou ſeek him he will be found of thee, but 
if thou forſake him he will caſt thee of 


for ever. 


El 


WAY WAY 
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TO A 


S O N. 


Y dear and only FRY 

Now that thy infant Years are 

done, | 

All childiſh Toys at once give oer; 

To Manly Thoughts thy Mind 

prepare, 
Receive theſe Marks of my paternal 

Care; 


And 
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And lend both Ear and Heart unto my 
Lore, 

A father's Lore no leſs requires. 

Tis Love, pure Love, that it inſpires, 
Love without Mixture of baſe Ends, 
Love that from Heav'n proceeds, and 

thither tends. 


Be wiſe. 
All that ever Mortals prize; 
Honour, Pleaſure, 
Power, Treaſure, 
Are oft obtain'd, 
Oftner diſdain'd ; 
But ſtill, with or without them, Happ:- 
neſs 18 gain'd 
By what that Syllable implies, 
Wiſdom | O comprehenſive Theme! 
Who can fathom, who can teach, 
How far Wiſdom's Power doth 


reach ? 
He that attempts to draw that 
Scheme 
Muſt ſoar full high, full deep muſt 
Pierre, 


Muſt luſtrate all che Univerſe. 
Wiſdom 
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Wiſdom through each Part does 
diſpenſe 
A conſtant vig'rous Influence. 

To meaneſt Works ſhe gently bends, 
To higheſt nobly ſhe aſcends, 
And unto all herſelf extends. 
Her Voice divine, of Laws the 

beſt, 
Secretly penetrates each Breaſt; 
Is felt more eas'ly than expreſt; 
And known to him that ſilently attends. 


Hail glorious Fountain of eternal Light ! 
Thy great Idea grows too bright. 
Either increaſe and ſtrengthen my weak 
Sight, 
Or check my too advent'rous Flight. 
Teach me, that I may teach thy ks 
In humble modeſt Lays, 
Conceiv'd with eaſe, and eas'ly un- 
deritood; 
Do thou reduce 
My wandring thoughts to Uſe; 
And teach that to be , wiſe is to be 
good. 


Bleſt 
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Bleſt Conjunction, happy band, 
Wiſdom and Virtue Hand in Hand! 

Bleſt Soul that yields to their ſupreme 

Command! 
By mutual Helps they guide us as 
we go: 
The firſt Step is to know, the next 10 do, 
And the Search of Knuwleage too, 
from thence 
We learn this uſeful Inference; 

That tho? ſhe various Objects may pre- 

ſent, 

Some for Delight, and ſome for Or- 

nament; 
To each of which our ſtudious Minds 
to cheer, 

Some Moments may be fitly giv'n; 
Vet none deſerves our Soul's main Bent, 
Nor wholly clears from Guilt of Time 

miſpent, 
But what directs our Practice here, 

And leads to Heav'n. 


"Tis in Religion's School we learn that Skill: 
Not human Schools, which all with 
Noiſe do fill. 


Deep 
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Deep Truth, like Rivers deep, runs 
ſmooth and ſtill. 
Religion, ſov'rain Miſtreſs of Man's 
Life, 
Is in thoſe Schools ſo rudely toſt, 
The Bond of Peace becomes the Ball 
of Strife, 
And oft is in the Hurry loſt. 


The Learn'd, forſooth, in Notions ſo 
delight, 

That for meer Notions they contend 
and Fight; 


Notions confeſt ſo high that they eſcape 
our Sight. 


Whilſt vulgar Souls, alas, to Earth 
depreſt, 
In fhews of Pageantry take up their 
Reſt, 
And only for corporeal Rites conteſt» 
Thus moſt purſue an empty Name, 
A Fantom which themſelves do frame; 
(Solid Religion few diſcover:) 
And therefore erring in their Aim, 
Muſt needs ſhoot ſhort or over. 


Religion 
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Religion ne*ertheleſs ſubſiſts. 
Nay ſhe in obvious Truth conſiſts. 
*T'is we that her involve, then ſeek 
in Miſts, 
Hence all Chimeras vain, 


The vap'rous Products of a heated 
Brain. 


Her ſeat is in the Heart. 
Hence all adult'rate Dreſs of Art. 
Her native Beauty ſhines thro' ev'ry|, 
Part; | 
And all her Paths are ſtreight; her 
Precepts plain. 


Hi % 
Her School ſtands open. Hark | She bids 


us look. 
Whilſt ſhe unfolds her double Book. 
God's Word, and Nature's Law. 
« Theſe two (ſays ſhe) all Truth 
„ contain, 
And each the other beſt explain. 
Who reads but one may falſe Con- 
« cluſions draw, 
„ But who compares them both 
„ neer miſſes in the main. 
« You 
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Fou that will learn (again ſhe crys) 
„ Reflect on your ſhort Poſlibilities ; 


«© And frame not Projects vain above 
< the Skys. 


« Your ſeveral Relations view; 


« And render, as you can, to each 
„ its due. 


Do not ſo much aſpire 
At Speculations high'r, 
As unto what you know ſtill to be 
© true: 
4 For I no Taſk above your Force 
require; 
„And Knowledge beſt by Practice will 
© accrue. 
« To God pay pure and humble Adora- 
“ Hon. 
« To Man bear univerſal Love. 
« Let Reaſon in each Breaſt rule ev'ry 
« Paſſion. 
« All Duties on theſe Hinges move, 
« Meditate on their Uſe, and it im- 
* prove, 
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118 ADVICE 70 4 SON. 


* The oppoſite to theſe is Sin; 
& O'er which a YVi#?ry ſure to win, 
_ «& Conſult, believe, obey your Gu 
% within. 


She ſaid. And I, my Son, will add no 
more. 
Theſe Truths are pregnant. Fill thy Store, 
Then till, then ſow thy Ground. Blow 
thine own Spark; 5 
And ſit not ſleeping in the Dark. 
Be bold; but cautious. On, with docil 
Mind, 
And with Integrity of Breaſt. 
In following her Inſtructions thou ſhalſt 
|| + "Ol 
Or ſafely mayſt ignore the reſt. 
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